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Greek Connectors in Coptic. A Contrastive Overview |

Matthias Miiller!

Abstract

The present paper presents an overview on the use of coordinating connectors of Greek etymol-
ogy in Coptic. However, the use of connectors of Coptic etymology is contrasted to these so
as to receive a fuller picture. The data are mainly taken from Sahidic and Bohairic texts with
occasional reference to other varieties of Coptic. The second part of this paper, which treats the
subordinating connectors, appeared as Miiller 2012.

1 Introduction

I had initially been asked to provide an overview on the topic of Greek conjunctions in
Coptic. It soon turned out, however, that Coptic presents some problems in defining such
a category precisely. Neither morphology nor syntax supplies enough features to differen-
tiate true conjunctions from conjunctional adverbs or prepositions used as conjunctions.
Therefore, I decided to broaden the scope of the paper by taking the larger category of
connectors into consideration.

In addition, I have chosen a wider perspective on the matter, so as to contrast the at-
tested Greek connectors with the native counterparts found in Coptic. The usual lists only
present the attested Greek connectors without any relation to indigenous patterns. This
makes it impossible to ascertain whether the former are typical or marginal patterns. Fur-
ther research is needed, specifically with regard to a quantitative approach to the various
patterns as well as preference in different textual sorts or in the specific style of certain
authors. While a couple of patterns can be found in documentary texts, others seem con-
fined to translational literature or are specific to certain Coptic writers, such as Shenute.

Although the paper focusses primarily on the use of Greek connectors, I have added
short descriptions of the use of indigenous Coptic connectors if these are underrepresented
in the descriptions of modern Coptic grammars. Generally, refences to the standard
descriptions of Coptic are given. These are Stern 1880 for Sahidic and Bohairic, Mallon

1 Universitit Basel (<matthias.mueller@unibas.ch>).
I wish to express my gratitude to Christian Askeland/Miinster, Heike Behlmer/Gottingen, Anne
Boud’hors/Paris, Jennifer Cromwell/Copenhagen, Andrea Hasznos/Berlin, Jirgen Horn/Géttingen,
Elsa Oréal/Paris and Sami Uljas/Uppsala for comments and data they supplied. The research for
this paper has been carried out within the project Diachronic Grammar of Egyptian & Coptic of
the Egyptological Seminar in Basel.
For the glossing see below Abbreviations used in glossing.
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41956 for Bohairic as well as Reintges 2004 and Layton *2011 for Sahidic.? Of these, only
Reintges 2004 at first seems suitable for typologists (i.e., for a readership lacking specific
knowledge of Coptic looking for glossed examples), but in matters of terminology Stern
1880 and Till 1970 are easier to access even without glossing.

In agreement with the editors of the conference volume, the paper has been divided
into two parts. The first one presented here deals with the patterns of coordination; what
was originally the second part, devoted to patterns that in Western European languages
would usually be subordinated clauses, has already appeared, as Miiller 2012. Following a
suggestion of the peer-reviewers, examples for Coptic patterns that do not use Greek con-
nectors and were only referred to in footnotes in Miiller 2012 have here been moved to the
main text as glossed examples.

2 The category connector

From the standpoint of Greek etymology, in Coptic we encounter Greek connectors that
are classifiable as particles (e.g., =a€ =de “yet”), conjunctional adverbs (e.g., xun plén
“nevertheless” or €T efi “still””) or prepositional phrases (e.g., kaTaee kata-t-he “like”).

In Coptic, these connectors may consist of a single element such as axa alla “but”,
TI\HN plén “nevertheless”, =ae =de “yet”, pomwc homas “likewise”, mann palin “again”, v
é“or”, etc., or of several elements such as oyTe ... oYTe ... ute ... ute “neither ... nor”, oyae
... OYAE ... ude ... ude ... “neither ... nor ...”, OYMONON(AE) ... 3\ ... u-monon(=de)
... alla “not only ... but ...”, ...=MmeN ...=a€ =men ... =de ... “on the one hand ..., on the
other hand ...”, KaN ... KaN ... kan ... kan ... “whether ... whether ...”, e1Te ... e1Te ... ife
. ite ... “be it ... beit....” In both categories, particles as well as adverbs can be found. In
terms of syllable structure we find monosyllabic (such as n é, =ae =de, =rap =gar “for”,
ewc hos “like”), bisyllabic (such as axwm palin, kaiwrap kaigar “for”, eTi eti “still”, pama
hama “at the same time”) and polysyllabic structures (such as maxicTa malista “moreover”,
epocon ephoson “as long as”, emnt iméti “unless”). Although connectors, being part of the
morphological residual category of particles, have a tendency to shorter structures, we find
monosyllabic adverbs (mxun plén) as well as bisyllabic conjunctions (ax\a alla).

Furthermore, the syntactic position of the borrowed connector gives no clue as to
whether it belongs to the class of ‘real’ conjunctions or conjunctional adverbs, as all of
these are almost always in initial position, except for a couple of second-position clitics
(such as =ae =de or =rap =gar). (By contrast, Coptic adverbs or adverbial expressions of
native origin would normally appear in a position towards the right periphery of the clause
in unmarked use.) Non-initial employment of first-position connectors is so rare that it
could® be considered quantitatively irrelevant; some of the few examples to be found are
given below as ex. 1 & 2 with xowon loipon “then, therefore, further”:

2 Although it supplies plenty of material for the dialects Sahidic & Bohairic as well as Fayumic and
Akhmimic, | have refrained from adding references to Chaine’s grammar (1933) for reasons of
accessibility and terminology.

3 Apossible explanation might be sought in a diachronic development, which could be outlined along
the following possible stages (see also Miiller & Uljas 2016): 1) use of the Greek adverb in initial
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(1) After condemning the fomus Leonis, the author assures the audience that his hero, Apa
Macarius of Tkow, believed properly in the Nicean creed. So he continues:
MAPENKTON AOIMON  €XNENGOM MNNEWTTHPE NTaY22Y
mare-n-kto-n  loipon ecn-en-com mn-ne-spére nt-a-f-aa-u
Juss-1p-turn-1p  then upon-DEE.P-power  and-DEE.P-wonder REL-PST-3Ms-do-3P
NTENQAXE E€POOY KATAOE NTANEPHT NHTHN
nte-n-sace ero-u  kata-t-he nt-a-n-erét né-tn
CNJ-1p-say OBJ-3P  like-DEF.F-way  REL-PST-1P-promise  to-2P
oNTaPXH MIMErkKmMIioN
hn-t-arkhé m-pi-egkomion
in-DER.F-beginning  of-DEM.M-panegyric
“Therefore, let us turn to the mighty works and wonders that he performed, and let us
narrate them in the way that we promised to you in the beginning of this panegyric.”

SDioscuros of Alexandria, A Panegyric on Macarius 111.13 (Johnson 1980: 21b, 8-12)

2) The fame of St Simeon spreads throughout the area:

0Y0? NAYNHOY 22POY AOIION  NXEOYMHQ)
uoh  na-u-néu haro-f  loipon  nce-u-més
con  PRT-3p-come.STA to-3Ms then PTC-IDFE.S-crowd
€qow €BOX  21hOYEl

e-f-0§ ebol  hi-p"-uei

DEP-3MS-Zrow.STA out from-DEF,.M-far

“And then an ever-growing crowd came to him from afar.”
BLife & Miracles of St Simeon Stylites (Chaine 1948: 36, 8—11)

Probably the most basic definition for connectors would be that they “connect words,
phrases, or clauses” and are usually distinguished into coordination and subordinating
connectors (Schachter & Shopen 2007: 45). Other definitions, such as the one given in
Pasch et al. (2003), are often too language specific.

Resulting from the above-sketched issues, I follow within the present paper a functional
approach to coordination (Mauri 2008: 23—48). Hence two (or more) grammatical entities
considered to be in a functional parallelism are analysed as coordinated, irrespective
of their possibly different grammatical structures. This functional parallelism entails
semantic, conceptual, and pragmatic parallelism (Mauri 2008: 32-41).

position as it would appear in Greek, 2) full incorporation of the adverb in the language system
and thus moving it rightwards in the clause. For the latter stage, one might quote the treatment of
adverbs and connectors independently of their origin in the late indigenous grammars, such as that
by Athanasius of Qus (Bauer 1971: 283-289).
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3 Semantically coordinating connectors (conjunctions)

3.1 Additive/connective

Coptic origin Greek origin

Connective

SBYUXTAPOSITION ~ “and” Skai- “and”

Saué /Buoh “and”

Smn- /®nem- “and”

SBhi- “both ... and ...”

SBConjunctive “and then/thus”

Additive
u-monon(-de) ... alla ...
“not only ... but ...”

The pattern of juxtaposition (Ernst 1994; S8Stern 1880: §591) is possibly the most wide-
spread one (see examples 3b and 7 below). It is regularly employed on the phrasal as well
as on the clausal level and is the unmarked pattern for the coordination of main clauses
in past states of affairs. All other indigenous coordinators are monosyndetic (Haspelmath
2007: 8-10) and prepositive (4 co B) and are usually repeated with multiple coordinands,
i.e., coordinator omission is usually not licensed (thus 4 co B ... co N instead of 4 B ... co
N, see the examples given in 3 and 4). No special patterns for representative or augmenta-
tive coordination exist and inclusory conjunction is not specifically marked, while em-
phatic coordination, in addition to 21- Ai- (see below), can be expressed by the additional
mnecNay m-pe-snau “both together (lit: as the two)”; see Haspelmath 2007 for terminol-
ogy and typological patterns.

(3a)  Jesus addresses the Pharisees as:
NCOG aYM®  NBANE
n-soc aué  n-blle
DEEP-stupid CON  DEEP-blind

(3b) Asabove:

NCAG NBAAH
n-sac n-bllé
DEF.P-stupid DEF.P-blind

(3¢c) Asabove:

NICOX, 0OY02 MBEAAE
ni-soc¢ uoh m-belle
DEF,.P-stupid CcON  as-blind
“You stupid and blind!” Matthew 23:17 (a SAranda Perez 1984: 241;

b MSchenke 1981: 109; ¢ BHorner 1898-1905: 1210)
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(4a)  The psalmist narrates God’s punishment of Egypt and says that he sent his anger among
the Egyptians. This anger is further embellished as:

OYGWNT MNOYOPTH MNOYOALYIC
u-cont mn-u-orgé mn-u-thlipsis
IDE.s-wrath CON-IDE.S-anger CON-IDE.S-distress

(4b)  Asabove:

oYeYMOC OYGMNT MENOYOAYIC
u-thumos o u-cont men-u-thlipsis
IDF.S-anger IDE.s-wrath CON-IDFE.S-distress

(4c) Asabove:

OYMBON NEMOYXMNT  NEMOYPOXPEX.

u-mbon nem-u-cont  nem-u-hochec

IDE.S-anger CON-IDE.s-wrath CON-IDE.s-distress

“... anger, wrath, and affliction...” Psalm 77[78]:49 (a SBudge 1899:84;

b MGabra 1995: 151; ¢ BBurmester & Devaud 1923: 55)

The default marker for phrasal or clausal entities in cases when an overt coordinator
is employed is Sayw aud / Poyop uoh “and” (Ernst 1994; SBStern 1880: §591),* which
is not subject to constraints in respect of phrasal entities. Nevertheless, when used for
clausal coordination Saud / Buoh is semantically marked. It often has an additive (“also;
furthermore”) function when used with a clause (Layton 2011: §493.3; although there
with dependent clauses only). In Sahidic, it always appears in initial position within the
second coordinated element, whereas Bohairic has a specific morphosyntactic pattern for
coordinated Determiner Phrases: DEF-NP uoh n-0-NP:

5) The story of David is pushed further by introducing the following change of circum-

stances:

ACQMNEAE MHNNCANal  aqMOY NGITpPPO NENQ)HPE NaMMMDON
a-s-Sope=de  mnnsa-nai a-f-mu nci-p-rro ne-n-sére n-ammon
pST-3Fs-be=yet  after-DEM.P  PST-3MsS-die PVS-DEEM-King of-DEEP-son  of-N
aYD a4pPPpPO NGIANNMN  TEW)HPE eneyma

aud a-f-r-rro nci-annoén pe-f-sére e-pe-f-ma

coN PsT-3Ms-do-king ~ Pvs-N POSS.M-3Ms-son  to-POSS.M-3Ms-place

“And after this it came to pass that the king of the sons of Ammon died and then his
son Annén ruled in his stead.” $2 Kings 10:1 (Ciasca 1885: 196)

4 For other dialectal forms, such as faga aha or “oyaen uahn, see Till (1961: §300). These are,
however, considered to have a different etymology, see Cerny 1976: 14 s.v. ayw aué & 18 s.v.
agan ahan and Vycichl 1983: 18-19 s.v. ayw aud, 23 s.v. apan ahan & 241 s.v. oyop uoh. "apa aha
seems to be confined to non-literary texts and can appear side by side with ayw aué.
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With the help of the Lord, St Philotheos ordered pagan idols to kill their priest and
afterwards made the idols descend into Hell:

NTEAEYNEYAE  €ENEl NXEAIOKAHAIANOC

ntele-f-neu=de  e-nei nce-dioklédianos

TMP-3MS-see=yet OBJ-DEM.P  PVS-N

AqTITAXTY €TYropdH aqrieec

a-f-ti-taat-f e-t-f-porphé a-f-peh-s

PST-3Ms-give-hand-3MS  to-POSS.F-3Ms-purple PST-3Ms-tear-3FS

AYw  aqowm - eygtec €20YN 2MMYea MMIN MMaq
aué  a-f-sopi e-f-ti-es ehun  hm-p-f-ha mmin mma-f

CON  PsT-3Ms-be  DEP-3Ms-give-blow into  in-poss.M-3Ms-face self-3ms
“When Diocletian beheld this, he grasped his purple mantle, tore it and then began to
slap himself in his face.” *Mart. Philotheos (Girard 1923: 107 vs a 3-8)

After Jesus has taught the little children, they learned about the forms of the father.

Then:

AYCAYNE AYCOYWNOY ayxieay ayteay

a-u-saune  a-u-suon-u a-u-ci-eau a-u-ti-eau

pST-3p-know  PST-3P-know-3p  psT-3p-receive-glory  PST-3p-give-glory

“They perceived and they were perceived; they were glorified and they glorified.”
LGospel of Truth chap. 10 (Attridge & MacRae 1985: 86 19, 32-34 = Nagel 2014: 48)

The hero’s mother adheres still to her pagan faith and hence is called:

OYWAMMELIAMAON  TE 0Y0P NaraeapToC

u-Samse-idolon te uoh  n-agathartos

IDES-serve.PPa-idol  SE.F  CON  as-unclean

“She is an idolatress and unclean!” BTheodore of Ancyra, On the Theodores
(Balestri & Hyvernat 1924: 126, 12—-13 = Winstedt 1910: 38, 24-25)

Both comitative Sun- mn- / Buem- nem- “and” (Ernst 1994: 93-96; S5Stern 1880: §591) and
SBor- hi- “and” (Ernst 1994: 90-93; SBStern 1880: §591) are etymologically prepositions
and thus are still bound morphemes that are preposed to the second (and any following)
coordinated element. While both are used only for NP-coordination (including infinitives),
hi- is subject to a specific syntactic constraint: the coordinated NPs must be used without
prefixed determiners (definite or indefinite article, demonstratives):*

9

John preaches against apocryphal writings that should not be read by true adherers of
the orthodox faith and calls these texts:
Nal  €TM€eR NCAOY  2ICI)E
nai  et-meh n-sahu  hi-sise
DEM.P REL-fill.sTA with-curse CON-bitterness
“... those (books) filled both with curse(s) and bitterness...”
SJohn of Parallos, In Michaelem (van Lantschoot 1946: 304, al6-17)

5

See also Ernst 1994: 94 for g1- hi- coordinating attributes and un- mn- coordinating genitives.
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(10)  Christ is said to be:

€4Xx.0ce €APXH NIM  2l€20YCla  NIM 2icom NIM
e-f-Cose e-arkhé nim  hi-eksuia  nim hi-com nim
DEP-3Ms-be high.sTA to-rule QU coN-might QU CON-power QU
2IMNTXO0€IC NIM  2ipaN NIM  €MAYTAYO0Y

hi-mnt-cois nim  hi-ran  nim  e-Sa-u-tauo-f

CON-ABST-lord QuU CON-name QU REL-AOR-3p-put_forth-3ms

OYMONON MIIEIAIDN AAA  2MIIKEOY 2

u-monon hm-pei-aion  alla  hm-p-ke-ua
NEG-only in-DEM.M-age  but in-DEE.M-other-one
“He is far above every rule and authority and every power and dominion and every
name that is named, not only in this world, but also in the one to come.”
SEphesians 1:21 (Thompson 1932: 199)

Both Smn-/®nem- and SBhi- “and” may co-occur with aud, see below 3.8 “Explanatory
clause”. The use of Ai- can denote emphatic coordination (“both ... and ...”). As mn-
seems to create closer coordination than aud, the difference between the two, at least in
Sahidic, might be one between natural (mn-) and accidental coordination (auo).

The verbal form of the Conjunctive (Shisha-Halevy 1995; Richter 2016) is a deranked
verbal form that is used in non-parallel constructions, typically in modally marked clauses.
Its major (but not sole) function is to mark the clause as sequential to the state of affairs
in the initial clause.

The Greek kai “and” (Forster 2000: 363) is primarily only attested in specific Greek
formulae or phrases copied en bloc in legal documentary texts in Sahidic (Richter 2008)
or in translated literary texts in Bohairic Coptic.® However, occasionally it seems to appear
as an elevated mode of expression:

(11)  The letter from Ali to his dear son Ahmed opens with the words:

2MIAEN €TINOYT1 NQ2APEM  aNaK T€ ANl €1CR€l
hm-p-len e-p-nuti nsSarep  anak pe ali  e-i-shei
in-DEEM-name  of-DEEM-god  first 1s corpM N DEP-1s-write
EIWINI TIAMENIT MHAl  22MHT K€ TEBMEOY
e-i-§ini (e)-pa-melit (e)-séli ahmét ke te-b-meu
DEP-1s-ask  for-poss.M.1s-beloved of-son N CON POSS.F-3Ms-mother
[xke wn]eBcney THPOY

ke ne-b-sneu tér-u

CON POSs.P-3Ms-brother.p  all-3p
“In the name of God. First, I am Ali, who is writing and greeting his beloved son
Ahmed and his mother and all his brethren.” *P.Lond.Copt. 580, 1-2 (Crum 1905: 275)

Additionally, kai appears in compounds such as kainep kaiper, KaITOl kaitoi, KalITaYTa
kaitauta (see Miiller 2012: 128-130). Greek fe “and” might be hiding underneath the

6 Seee.g., PLife & Miracles of St Simeon Stylites (Chaine 1948: 36, 23) MaANON K& MAANON mallon
ke mallon “more and more”.
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Coptic graphematic representation A€ de. However, it would be equally possible to assume
that Greek fe and de “yet” simply merged into the latter in Coptic (see also 3.3 below).

The polysyllabic as well as polymorphemic connector 0YMONON ... 3X\A ... U-monon
...alla ... “notonly ... but...” appears in initial position within the respective coordinands
(each element in its clause or phrase). It usually coordinates clauses, but also sometimes
phrasal entities (see 12 and example 10 above). The u-monon clause can be introduced
with xe- ce:

(12)

(13)

(14)

Theodore calls for endurance in affliction and times of trouble, urging the fellow monks
to happily accept whatever fate, since the reward will be inheritance of all the blessings
of which the Scripture speaks, the breath of God, and the promises made to the fathers.
He goes on to say, adjusting a quote from 2Tim 4:8:

OYMONON aNON 3aAXNa OYON NIM  €NTaYMEPEMNBIOC €TOY22B
u-monon anon alla uon nim  ent-a-u-mere-p-bios etuaab
NEG-only 1P but one QU REL-PST-3P-love-DEEM-life  holy
NTKOINMNIA MME NGBl 2ATNINOGNEG Mrexc
n-t-koinonia m-me  n-f-bi ha-p-nocnec m-pe-kh(risto)s
of-DEE.F-congregation of-truth cNJ-3ms-carry under-Der.M-disgrace  of-DEF.M-Christ
AYM NUPYTIOMINE  2aNPICE E€XNPHT CNaY

aué n-f-hupomine ha-n-hise ecn-hét snau

cON cNJ-3ms-suffer under-DEEP-pain  upon-heart two.M

“Not only we, but whoever has loved the holy life of the true koinénia, has endured

the disgrace that was Christ’s and put up with sufferings without wavering.”
STheodore, Instruction Three §7 (Lefort 1956: 43, 23-26)

Theodore tries to console his desperate fellow monks with a parable about a man who
is the friend of a ruler and therefore does not fear anyone:

AYM  OYMONON XEMEPENAAY NPOME  EWPTIEOOOY Nag
aué  u-monon Ce-mere-laau n-rome  es-r-p-et-hou na-f
and  NEG-only CMP-NEG.AOR-any of-man can-do-DEEM-REL-bad  for-3Mms
A& )APEKEMHHW)E TOGOY  €POY  NYKAPMAZE MMOOY

alla  Sare-ke-méése toc-u ero-f  n-f-karpaze mmo-u

but AOR-other-crowd attach-3p  to-3Ms  cNJ-3Mms-harvest  OBJ-3MS
XECECOOYN  XEMPPO ME  MMOY

Ce-se-soun  Ce-p-rro me mmo-f

for-3p-know  cMpP-DEEM-king love OBJ-3MS
“And not only does nobody do him any harm, but many even ally themselves with
him, and thus he obtains favours from them, for they know that the ruler loves him.”
SVita Pachomii, 5" Sahidic Life (Lefort 1952: 175, 4-7)

In the Epilogue of the Life of St Anthony, the reader is urged to read the story on
occasion to the pagans, so that they should understand:

OYMONON TMENXOEIC 1C exc OYNOYTE TI€

U-monon pe-n-cois i(ésu)s pe-kh(risto)s u-nute  pe

NEG-only Poss.M-1p-lord Jesus  DEEM-Christ IDFES-god COPM
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AN TIYHPE MIINOYTE e
alla  p-sére m-p-nute pe
but DEFM-son  of-DEEM-god SE.M
“... our Lord, Jesus Christ, is not only God, but the son of God.”
SVita Antonii (Garitte 1949: 101, 3—4)

Theodore says to a brother who wants to repent:

OYNGOM  MITLXOE€IC OYMONON  €TPEYK® NaK

un-com  m-p-cois u-monon  e-tre-f-ké na-k

be-power OBJ-DEFl.M-lord  NEG-only to-INFL-3ms-put  for-2ms
A& NYKD €BON  MITKOCMOC THPY

alla  n-f-ko ebol  m-p-kosmos ter-f

but CNJ-3Ms-put out oBJ-DEF1.M-world ~ whole-3Ms

“The Lord has power not only to forgive you, but to forgive the entire world.”
SVita Pachomii, 5" Sahidic Life (Lefort 1952: 194, 30-31)

Theodore leaves the archbishop to bring his letter to Horsiese and orders his brethren to
keep a boat ready for Athanasius in case he may need it on his way south:

OYMONON  X€YEPW)! MIIENKOYX1 NXOL

u-monon  Ce-f-er-si<si>  m-pe-n-kuci n-coi

NEG-only  cmp-3ms-do-rule  of-poss.M-1p-little  of-boat

AAAA  OYONTEYEZOYCla  MMAaY  ON EMENKECMA

alla  uonte-f-eksusia ~ mmau on e-pe-n-ke-soma

but have-3ms-power there again to-P0ss.M-1p-other-body

“Not only does he have power over our little boat, but he also has authority over our
bodies.” BVita Pachomii, §203 (Lefort 1953: 201, 12—-14)

In addition to its use within this construction, monon is also attested as an adverb:

(17)

(18)

St Pachomius advises the monk to set his hope in God, who will not only not forget
each one’s achievements, but will return them in times of anguish and despair. Yet,
Pachomius urges:

MONON  ©BBIOK oNPMB  NIM KaMekmaxe Ma20yYy
monon thbbio-k hn-hob nim ka-pe-k-sace m-pahu
only humble.imp-2Ms  in-thing QuU put.amp-poss.M-2Ms-word  in-back
KaN  €KNoi NemB NiM
kan  e-k-noi n-hob nim

even DEP-2Ms-understand  oBJ-thing QU
“Only humble yourself in all things, hold back your words, even if you understand the
whole affair!”

SPachom, Instruction Concerning a Spiteful Monk §16 (Lefort 1956: 5, 28-29)

Diocletian looses his temper after Theodore declares in public to be a Christian. He
allows him to take what he wants:
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MONON  MMEptMKag NGHT  NHl  aN

monon mper-ti-mkah n-hét né-i an

only NEG.IMP-give-sorrow of-heart for-1s NEG

NTEKXM  MMalpaN XEIHC MI1aMeo0

nte-k-c6  m-pai-ran Ce-ié(su)s  m-pa-mt'o
CNJ-2MS-say OBJ-DEM.M-name CMP-N in-POSS.M. 1s-presence

“... only do not grieve me and mention this name Jesus in my presence!”
BM. Theod. Strat. (Balestri & Hyvernat 1907: 163, 11-12)

For the appearance of the negation an an within a negated imperative, see Miiller forth-
coming.

3.2 Subtractive/exception

Coptic origin Greek origin

Subtractive

Sacn- / Ba(t)cne- “without” khoris “without”

Sn-(p)-ues-n- / Bnuesen “without

tE)

Exception
Snbl- “except” iméti “except”
Snsabél e- | Bebél “except”

To express the absence of an entity, Coptic makes use of the indigenous preposition Sacn-/
Ba(t)cne “without™:

(19)

(20

Several persons sell some real estate and issue a statement for the current year:
ANOYW)  aYW ENIMOE AXNAAAY NKPOYY  2120T€
a-n-uos aué e-n-pithe acn-laau n-kruf  hi-hote
psT-1p-wish and DEep-lp-agree without-any  of-guile  and-fear
2IXINGONC 21ATIATE
hi-¢i-n-cons hi-apate
and-take-oBJ-violence and-deceit
“We are willing and agree without any guile, fear, force, and deceit.”
SSale of real estate by Daniel and others to Solomon PKRU 3
(Crum & Steindorft 1912: #3, 11-12)

St Paul reasons that Christ is a highpriest like Melchizedek. New things replace old
ones once the latter have become useless. Similarly, a new hope is introduced:

AYMD  AXENANHI)  ENHMNrap AYW®IM  NOYHHB NM)AENER

aué  alen-anés  e-né=m(e)n=gar a-u-$opi  n-ueeb n-Sa-eneh

cON  without-oath DEP-DEM.P=indeed=for PST-3P-be as-priest of-until-eternity
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AXENANHA)
acen-anés
without-oath
“... without oath, for those others have become priests without oath.”
"Hebrews 7:20 (Zoega 1810: 160)

(21)  Pharaoh said to Joseph:

ANOK TI€ dapad  aGNOYK NNERAL Nt NTEYX1X,

anok pe  pharaé  acnu-k nne-hli ini n-te-f-cic¢

Is corM Pharaoh  without-2MS  NEG.FUT-any  bring OBJ-POSS.F-3Ms-hand
EXENMKALL THPY NXHML

ecen-p-kahi tér-f n-k"émi

upon-DEF, .M-land  whole-3ms  of-Egypt
“I am Pharaoh, and without you no one shall lift his hand in the whole of Egypt.”
BGenesis 41:44 (de Lagarde 1867: 100)

Alternatively, one might choose the construction Snoyewin- n-(p)-ues-n- / Bnoyewen-
nuesen- “without (/it. in (the) gap of ...)”, which is more grammaticalized in Bohairic.”

(22)  One of the Pachomian rules states:

NNEPWME MOOME 2NTCO0YLC NOYEWMNP2LTOY 21ITONOMMN
nne-réme moose hn-t-souhs n-ues-n-rahtu hi-tolomén
NEG.FUT-man walk in-DEE.F-congregation in-lack-of-goat skin  and-hood
€ITe €rcwoYe €ITe €MMANOY DM

ite e-p-souh ite e-p-ma-n-uom

whether  to-DEEM-gather ~ whether to-DEE.M-place-of-eat
“No one shall walk in the congregation without both a goat-skin and a hood, whether
to the place of gathering or the dining hall.”

SPachomian Rule #91 (Lefort 1956: 31, 1-2)

(23)  Although at first wroth about the disciples asking yet another question, Jesus tells them
to ask whatever they wish to know and says:

ANaK 20YOYT  tNaxo004 APOTNE  OYWNPPOONEL
anak  huu-t ti-na-coo-f aro-tne  us-n-r-phthoni
Is self-1s 1s-FuT-say-3ms to-2p lack-of-do-envy

“... I'myself will tell it to you without envy.”
AConversations between Jesus and his disciples (Schmidt 1919: 11* XVIIIL, 4-5)

7 However, the Sahidic form shows that it is a compound even in that dialect, as oyew wues is the
destressed form of oyww u6s and hence must be part of a longer word.
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(24)  The martyrdom starts with the following description of the historical-political setting:
ACM)WDITIAE €PETIOPONOC NNIPAOMEOC XH €BON NOYEWENOYPO
a-s-Sopi=de ere-p-thronos ~ n-ni-rémeos k"¢ ebol nueSen-uro
psT-3Fs-happen=yet DEP-DEF .M-throne of-DEF,.P-romans AUX out without-king
“It came to pass that, while the Byzantine throne was empty without a king, ....”

BMartyrdom of Theodore, the Oriental, et al. (Balestri & Hyvernat 1907: 34, 13—14)

The two patterns can be found in mutual variation, as a comparison of the following
instances in different dialects shows:

(25a) The Psalmist describes the situation of the sinner, who provoked the Lord. Defiled are
his ways and, since God turned away from him, his opponents rule over him, for the
sinner had said boldly in his heart:

NTNaKIMAN XINOYX.(MOM WA0YX.MDM AXNMEOOOY
n-ti-na-kim=an ¢in-u-com Sa-u-com acn-pethou
NEG-18-FUT-shake=NEG from-IDE.S-generation until-IDE.s-generation without-bad

(25b) As above:
NNAKIM ICXENX.MDOY WAX.MDOY NOYEWNEPIET2WOY
nn-a-kim iscen-cou Sa-cou nuesn-er-pethou
NEG.OPT-1s-shake from-generation until-generation  without-do-bad
“I shall not be shaken from generation to generation without adversity.”
Psalm 9[10]:27[6] (a SBudge 1899: 10—11; b BBurmester & Devaud 1925: 9)

(26a) St Paul reasons about the justification of humans through faith and expresses his con-
viction that:
TIPAOME NATMAEI0 SNTIICTIC NOYEWNNEZBHOYE  MITINOMOC
p-rome na-tmaio hn-t-pistis ~ nue$n-ne-hbéue m-p-nomos

DEEM-man FUT-be justified in-DEEF-faith without-DEF.P-thing.P of-DEE.M-law

(26b) As above:
quaMal beENPNaT ATGNENIZBHOY1 NTEMNOMOC
f-na-mai xen-p'"-nahti  atcne-ni-hbéui nte-pi-nomos
3ms-FuT-be_justified in-DEF .M-faith  without-DEF,.P-thing.p  of-DEF,.M-law
“The individual will be justified through the faith without the things of the law.”
Romans 3:28 (a SThompson 1932: 94 & b PHorner 1898-1905: 111 24)

A third pattern is the employment of the Greek preposition khoris “without”. Note that in
the Coptic New Testament this is the only function of k%oris. It never appears with clausal
structures. Both of the indigenous constructions introduced above are used in translated
literature as equivalents of khdris in the Greek vorlage.®

8 E.g., acn- in James 2:20 (SSchiissler 1991: 61) and nuesn- in Hebrews 7:20 (SThompson 1932: 175
vs. acn- in ex. 20 above and atcne- in the Bohairic version, see Horner 1898—1905: 111 504).
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(27)  One of the Pachomian rules states:

EKTAAHYAE eyeld EKMANTIMDY €TCo0Y2C
e-k-taléu=de e-u-ié eksan-poh e-t-souhs
DEP-2MS-mount=yet OBJ-IDEs-donkey CND.2mMs-reach OBJ-DEFE.F-congregation
XMPIC  aANATKH €KNa4WGE €BOXN  E€KCK 2HTq

khoris anagké e-k-na-foce ebol  e-k-sok hét-f

without need FOC-2Ms-FUT-leap out DEP-2Ms-lead  front-3ms

“When you are riding a donkey and you reach the congregation, you shall leap off and
walk before it, except in case of need.” SPachomian Rule #110 (Lefort 1956: 32, 14-15)

(28)  In the seventh wonder of the three saints, a woman and her son are led into the saints’

topos:

0Y02 aYCOBt NtamMbant XMPIC  NE2

uoh  a-u-sobti n-ti-amphani  khoris neh

and  PST-3p-prepare  OBJ-DEF,.F-lamp without oil
EYXOYM)T €BOX bHaXMC NTMAPOYCIA NNIATI0C
e-u-cust  ebol xaco-s n-t-parusia n-ni-agios

DEP-3p-wait out for-3FS  as-DEF,.F-apparition  Of-DEF,.P-saint
“And they prepared the lamp without oil, waiting for the apparition of the saints.”
BCyril of Alexandria, Miracles of the Three Saints, #7 (de Vis 1929: 192, 7-8)

All these patterns can be used with the infinitive or (in the case of khdris) with a dependent
clause expressing a subordinate negative restrictive clause, see Miiller 2012: 142—147.

In cases where the given state of affairs does not apply to certain members of a group
of entities, Coptic employs either the native Snca- nsa- “except”, Susz- nbl- “except”
(Stern 1880: §571) common only in Upper Egyptian dialects Sahidic and Akhmimic, or
the pattern SNcaBHA €- nsabél e- / BeBux e- ebél e- “except” (Stern 1880: §571). The latter
two are etymologically derived from the verb BwX b4/ “to loosen” and are used as complex
prepositions, i.e., pronominal entities are cliticised to the forms.’ The use of Semunt / Biant/
Mammni SBimét / Mamméti (NB: < el uf 1) “except” (Stern 1880: §587; Gregorius 1976—
78:210-211 §116bis) is more common in Sahidic than in Bohairic. It can appear with the
Coptic preposition - e- “to” and sometimes overlaps with adversative functions.

(29)  Shenute addresses a pagan philosopher and his vain attempts to discern knowledge.
Opposing the philosopher’s views he quotes: He has nourished them with honey out of
rock and oil out of the hardest cliffs (cf. Dt 32:13).
awee ne TIEBID NCATIWAXE MNTECBWM NNETPadH
as=ce  pe  p-ebio nsa-p-sace mn-te-sbo n-ne-graphé
what=now COP.M DEEM-honey except-DEE.M-word and-DEE.F-teach of-DEF.p-scripture
NIMAE METPa  NCATIEXC TINOYTE
nim=de petra  nsa-pe-kh(risto)s p-nute
what=yet rock except-DEEM-Christ DEF.M-god

9 See the examples given in Stern (1880: §571). For an example with a noun, cf. BMéna, Life of Isaac
(Porcher 1914: 344, 15-16) urniegh €M1 €BHA et MaayaTyq mpe-hli emi ebél e-p'-(nu)ti mauat-f
“Nobody knew except (ebel e-) God himself.”
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oy ne e €BON PNOYMETPa  NCIBT

u pe  p-neh ebol  hn-u-petra  n-sibt

what copM DEEM-o0il out in-IDEs-rock  of-hill

€IMHTEl €TEXAPIC NTANEXPICTIANOC oyXal N@HTC

iméti  e-te-kharis nt-a-ne-khristianos  ucai nhét-s

except to-DEEF-mercy REL-PST-DER.P-christian be safe inside-3Fs

“Now, what is the honey except the word and teaching of the Scripture? What rock
except the Christ, God? What is the oil out of a rocky hill except the mercy in which
the Christians were safe?”  SShenute, As I Sat On A Mountain (Leipoldt 1908: 52, 2-5)

The Gospel of Truth states that Truth appeared and joined the father. The father
manifested what was hidden and explained it. A narrative interpolation states:
NIMFCapP  METQWOMN €IMHTL 2T oYa€eTq
nim=gar p-et-Sop iméti  a-p-iot uaeet-f
who=for COP.M-REL-receive except to-DEEM-father alone-3Ms
“For who contains, if not the father alone?”
LGospel of Truth §29 (Attridge & MacRae 1985: 96 27, 9-10 = Nagel 2014: 58-59)

Life and death of everyone are in Jesus’ hands, say the Manichean Bema-psalms. He
knows who might be half-dead, lying on the way:
AYXMBE MMaY  THPOY MIENAYE  Na€ Neq

a-u-cobe mma-f  tér-u mpe-laue  nae ne-f

PF-3pP-pass OBJ-3Ms all-3p NEG.PST-any pity for-3ms

CABANEMITICTOC MMETE NETAYCNOYMN NTOYYYXH

sablle-m-pistos mmete  n-et-a-u-snuon n-t-u-psukhé
except-DEE.P-faithful ~ only DEF.P-REL-PST-3P-know  OBJ-POSS.F-3p-soul

“They all passed him by and none pitied him save only the faithful, those who knew
their soul.” LPsalms of Béma 239 (Allberry 1938: 40, 27-28)

Jesus preaches in the synagogue at Nazareth and says that there were many lepers in
Israel in the times of the prophet Elisa:

MITERNI NHHTOY TOYBO €BHA  ENEMAN  TICYPOC
mpe-hli nxét-u  tubo ebél e-neman  pi-suros
NEG.PST-any inside-3p be cleansed except to-N DEF,.M-N

“... yet none of them was cleansed except Naaman the Syrian.”
BLuke 4:27 (Horner 1898-1905: 11 52)

John addresses the audience to introduce to them St Anthony, saying that he was of

Egyptian descent:

AYM EPETPHGE Na@a  E€TMON €leMHT mca NTANATONH
auo ere-p-ré-ce na-sa  e-ton ieméti p-sa n-t-anatolé
and FOC-DEEM-sun-now FUT-rise to-where except DEEM-side of-DEF.F-east
AYD €KOYWA) €TPEANTMNIOC TIPE  TMN  €1EMHT 2NKHME

auo e-k-uos e-tre-antonios pire ton  ieméti' hn-kéme

and FocC-2Ms-wish to-INFL-PN shine where except in-Egypt
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M NTAMNOBE aal  NHTQ
p-ma nt-a-p-nobe asai nhét-f
DEF.M-place REL-PST-DEEM-sin multiply inside-3Ms
ATIE2MOT peoyeamal NoHTq
a-pe-hmot r-hue-asai nhét-f
PST-DEF.M-grace  do-more-multiply inside-3ms
“Now where will the sun rise except in the east? And where would you wish Anthony
to shine except in Egypt, wherein sin abounded, but grace much more.”
SJohn the Hermit, Panegyric on St. Anthony, §6 (Garitte 1943: 118, 16-19)

For other functions of iméti, see Miiller 2012: 127 (condition) & 144—146 (exception &
restriction).

3.3 Adversative

Coptic origin Greek origin
Sntof I Bnt"of “rather (lit.: he)” alla “but”
Shoo-f | Bho-f “yet (lit.: self-3ms)” iméti  “but”
Bm-p'-réti “but (lit.: in the manner)” | =de “yet”
palin  “‘again; on the other hand”
plén “however”

homds  “nevertheless”

=men ... =de ... “on the one hand ... on the
other hand; although ..., yet ...”

tn)

ouk-hoti=ce ... alla ... “not that ... but ...

The first two adversative elements of Coptic origin, Sntoq / Bneoy nt™of “rather (lit.:
he)”, being the absolute third person singular masculine pronoun (SShisha-Halevy 1986:
175-178; BMallon 1956: §343) and Sewwy / Bewq hd(6)f “yet (lit.: self-3ms)” (Depuydt
2009, SShisha-Halevy 1986: 173-175), were originally agreement-sensitive, but later
grammaticalized as 3™ person singular forms (cf. ex. 35 and 36 as well as 37 and 38).
They both take second position in the clause and can appear with any sentence pattern.

(35)

(36)

The righteous has to suffer, but the Lord is with him, says the Psalmist, and goes on:
oy NTOOY NNPEYPNOBE 200Y

p-mu ntou n-n-ref-r-nobe hou

DEEM-death  rather(3p) of-DEF.P-AGT-do-sin  be_bad.sta

... but the sinners’ death is wretched.” SPs 33[34]:22[21] (Budge 1899: 36)

An angel guides Paul through the netherworld. Entering a city, he beholds some people
underneath trees without fruit. He starts to cry and asks the angel who these would be.
Yet, the angel only replies that these should not be wept for at all. So Paul asks again:
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oy NTOq NE Nal
u ntof ne nai
what rather(3Ms) COP.P DEM.P
“But what are these?” Sdpocalypse of Paul (Budge 1915: 565, 8)
(37) The Lord sends the fifth plague over Egypt and all the lifestock and cattle of the
Egyptians dies:
€BOAAE  NOO0Y DENNITEBNWOYl  NTENENMHPL  MMCA
ebol=de nt'of xen-ni-tebnoui nte-nen-séri  m-p-is(raé)l
out=yet  rather(3Ms) in-DEF,P-animal.P  of-DEF .P-child of-DEEM-N
MIIERAL MOY
mpe-hli mu

NEG.PST-any  die
“... but out of the animals of the children of Israel nothing died.”
BExodus 9:6 (de Lagarde 1867: 145)

(38)  The apostle asks whether God is only the god of the Jews.

0Y02 GANIKEEONOC NOMOY aN ne

uoh  p'a-ni-ke-ethnos nt'éu an  pe

CON  POSS.M-DEF .P-other-gentils yet(3P) NEG  SE.M

“But is he not of the gentiles too? BRomans 3:29 (Horner 1898-1905: III 24)

The use of Budpnt m-p"-réti “as, like (lit. in the way/manner)” (see Miiller 2012: 147 for
the more common subordinating use as introducing a similarity) seems rare and limited
to Bohairic:!?

(39)  Cyril introduces a story about God’s forgiveness with the assertion that:

qOYWMmWaN NTENEYOAMIO e €MnTaKO0

fués=an nte-pe-f~t'amio Se e-p-tako
3Ms-wish=NEG  CNJ-POss.M-3Ms-creation walk  to-DEE.M-perdition
ndput NTEYKOTY NTEYEPMETANOIN NTEYWMNb
m-p"-réti nte-f-kot-f nte-f-er-metanoin nte-f-onx
in-DEF .M-way  CNJ-3Ms-turn-3Ms CNJ-3MS-AUX-Tepent CNJ-3Ms-live

“He does not want that his creation should go to perdition, but that he should turn
around, repent, and live.” BCyril of Alexandria, On Repentance (Chaine 1913: 509, 3-5)

The Greek axa alla “but (< aAra)” (Layton 2011: §493.1) is the Coptic default adversative
coordinator, even if, as shall be seen later, the discourse marker =ae =de appears in higher
frequency. It appears in clause-initial position with any sentence pattern and is used for
all types of contrast, i.e., contrast with positive assertion, contrast with negation in clause
2, contrast with negation in clause 1, and contrast with negation in clause 1 & clause 2,
as well as correction (see examples 43 and 44 for the latter), and as a discourse marker.

10 Additional examples can be found in the same sermon (Chaine 1913: 500, 13—14 & 502, 7-10), all
referring to Ezra 33:11. Another possibility would be to analyse m-p"-réti as adverbial expression
“thus”, which, however, would have to assume a missing connector then.
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The author of a letter complains about taxes:
AN\ EpPTaralH NTEKCoAl aBaA Nay 2aPOl  E€MIMAEYMOYT  MMOI
alla  er-t-agapé  nte-k-shai  abal na-f  haro-i empae-f-mout mmo-i
but do-DERF-love CNJ-2Ms-write out  to-3Mms about-1s TEMP-3Ms-kill  oBJ-1s
“But be so kind and write to him about me, before he kills me.”

510, Vind.Copt. 154, 24-26 (Till 1960: 39)

After he created man, God says:

NNANOYTINDMIEN €TPEBGWT OYA€EETB
n-nanu-p-lomi=en e-tre-b-coot uaeet-b

NEG-be good-DEF.M-man=NEG to-cAus-3Ms-stay  alone-3Ms
AAAA  MAAENTAMIA  NOYBDIOA NHB KATaAAB
alla  male-n-tamia n-u-boithia né-b katala-b

but JUss-1p-form oBJ-IDEs-helper for-3ms  like-3ms
“It is not good that man stays alone, but let us create for him a female helper like

him.” FInstallation of Archangel Michael §3 (Miiller 1962: 11, 3-4)
The hero, John son of Mark from Panicoit, is introduced into the story:

oyo? dal NEOYAIAKMDN ne 0YO? NXPHCTIANOC NPWMI

uoh  p'ai ne-u-diakon pe uoh  n-khréstianos n-romi

CON DEM.M  PRT-IDES-deacon SE.M coN  as-Christian of-man

AN AaqMOYW)T NEMNIEONOC NCMAHAITHC  NAAMITHC

alla  a-f-must nem-ni-ethnos n-smaélités n-lamités

but PST-3Ms-Visit with-DEF,.p-people  of-Ishamélite  of-Islamic
“He was a deacon and a Christian, but he mixed with the Ishmaelite Islamic people.”
BMartyrdom of John of Pancéit §32 (Zaborowski 2005: 58, 232-236)

Barnabas suggests to take Mark along with them into town and to preach the gospel. St
Paul, however, is reluctant. He argues that Mark has been neglectful and that it is thus
not right to give him another chance. Paul asks what the other apostles had quarrelled
about with each other:

ANAY  XENTaYMIQE €XNOY  MH EXNPENPYTAPXONTa  E€YNXATAKO

a-nau  ce-nt-a-u-mise  ecn-u mé ecn-hen-huparkhonta e-u-na-tako
IMP-see¢ CMP-FOC-3P-FIGHT upon-what IRP  upon-IDF.P-property DEP-3P-FUT-perish
MH €XNOYEOOY  NTEMEMa eqN20YMCY

mé ecn-u-eou nte-pei-ma e-f-na-uosf

IRP  upon-IDE.S-glory of-DEM.M-place DEP-3Ms-FUT-be_idle
MMON  aXAa& €XN2WB  CNaY €NaNOYOY
mmon alla  ecn-hob ~ snau e-nanu-u
no but upon-thing two.M DEP-be good-3p
“See what they have been fighting about! About perishable properties, was it? About
an idle glory of this place, was it? No, but about two good things!”
SJohn of Shmun, On S Mark Evangelist (Orlandi 1968: 30, 9—13)
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Although Sarah denies to have laughed behind the curtain when she heard that, despite
her advanced age, she would be pregnant in a year’s time, the Lord says:

MMON  aAAa  3PECMBL

mmon alla  are-sobi

no but PST.2Fs-laugh

“No, but you laughed.” BGen 18:15 (de Lagarde 1867: 35)

The adversative use of iméti is restricted to expressions of contrariety with a negated state
of affairs in the first clause (as in German “nicht ..., sondern ...”) and is derived from its
use as an exception marker (see 3.2 above):

(45)

Jesus reproves the Pharisees, asking whether they had not read what David and those
with him did when they were hungry:

Nee NT2YBDOK €20YN €IMHI MIINOYTE

n-t-he nt-a-f~-bok ehun e-p-éi m-p-nute
in-DEEF-way REL-PST-3Ms-go  into  to-DEEM-house of-DEE.M-god
A4OYMM  NNOEIK NTETPOOECIC Nal  €TEMEWWE €poy
a-f-uom n-n-oik n-te-prothesis  nai  ete-me-sSe ero-f
PST-3MS-eat  OBJ-DEE.P-bread of-DEFR.F-show DEM.P REL-NEG-fitting to-3Mms
€0YOMOY OYAE NETNMMaY €IMHT  NOYHHB Mayaxy
e-uom-u ude  n-et-nmma-f iméti  n-uééb mauaa-u

to-eat-3P nor  DEEP-REL-with-3Ms  except DEEP-priest self-3p
“How he entered the house of God and ate the showbread, which befitted neither him
nor the ones with him to eat, but only the priests themselves.”
SMatthew 12:4 (Aranda Perez 1984: 161)

The adversative connector with the highest frequency is the discourse marker ae =de
“yet (< 6¢)” (Reintges 2001). It is cliticized to the first phonetic word, with only a few
exceptions (Reintges 2001 for Bohairic indirect object). However, simple contrast is rarely
attested.

(46)

(47)

Eudoxia asks her brother the emperor Constantine to give orders for an Easter-
celebration:

E€TEIAH  ANQE entadpoc

epeidé a-n-he e-p-taphos

for psT-1P-find  to-DEF.M-tomb

MIINEIMEAE XEEUTMN neypo
mp-n-ime=de Ce-e-f-ton pe-f-ro

NEG.PST-1P-know=yet CMP-FOC-3Ms-where  POss.M-3Ms-mouth
“... for we found the tomb, yet we do not know where its entrance is.”
SEudoxia §79 (Orlandi, Pearson & Drake 1980: 68, 24)

The Proverbs state:
22PETMNTAOHT MrpwmMe TEKO  NNEYawoy
xare-t-mnt-at-hét m-p-rome  teko n-ne-f-xou

AOR-DEEF-ABST-un-heart ~ of-DEEM-man destroy OBJ-POSS.P-3Ms-way.P
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22PEYGNAPKEAE ATINOYTE MMYRHT
xare-f-cn-arke=de a-p-nute xm-p-f-hét
AOR-3Ms-find-fault=yet ~ to-DEF.M-god in-POSS.M-3Ms-heart
“A man’s folly corrupts his ways, yet in his heart he blames God.”
AProverbs 19:3 (Bohlig 1958: 94)

After a couple of days, Papnute reaches a cave. He thinks it is inhabited and in a display
of humility and endurance keeps on knocking until the middle of the night. As still
nobody answers, he concludes that it must be empty:

ANOKAE AIMOMI  EHOYN EMCITYAEON eMoYt baX.m1

anok=de a-i-mosi exun e-pi-spuleon  e-<i>-muti xaco-i

Is=yet PST-1s-go into  to-DEF,M-cave DEP-ls-call  forward-1s
X.ECMOY €pol  TalT

Ce-smu ero-i  pa-iot

cmp-bless.IMP  to-1s  Poss.M.1s-father

E€TAIWEAE €bOYN  AlCOMC ENINENT €0YCON
eta-i-Se=de exun  a-i-soms  a-i-nau e-u-son
T™P-1s-walk=yet into pST-1s-look PsT-1s-see  OBI-IDE.S-brother
€qgemct eqxm NpwYy

e-f-hemsi  e-f-k"o n-ro-f

DEP-3Ms-sit DEP-3Ms-keep OBJ-mouth-3Ms
“So I went into the cave, announcing myself with the words: ‘Bless me, my father!’
When [ went in, I looked around and saw a brother sitting in silence.”

BPapnute, Story of Onnophrius (Amélineau 1885: 168, 9—11 coll.)

The situation is somewhat complicated, as Coptic A€ de can represent both Greek 6¢ “yet”
and te “and” (Joussen 1969: 99-102). It is difficult to discern whether these two Greek
words simply merged into Coptic A€ de or whether they were actually still differentiated.
A clear case in which de (< t¢) seems to have been mistaken for &¢ is provided by the
following example. The copyist has introduced into the text of the Henoticon a line-break
that would be fitting if de was analyzed as ¢; but this would result in losing the textual
coherence.

(49)

The text of the Henoticon is headed by the titles of the emperor and the list of the people
addressed, i.e., the inhabitants of Alexandria, Libya, and the Pentapolis. It then begins:

tapxH NEMMTAXPO txomae NEMNIQOTIAON
ti-arkhé nem-pi-tacro ti-com=de nem-ni-hoplon
DEF,.F-0rigin  CON-DEM,.M-strength  DEF,.F-power=CON CON-DEM,.P-arm
NaTWTOYBHY NTETENMETOYPO

n-at-$-ti-ubé-f nte-te-n-met-uro

of-NEG-can-give-against-3Ms  of-P0Ss.F-1P-ABST-king

TENEMI €POY  X€Ywort €BON  PITENMIN2PT  NOPOOAOZO0C
ten-emi ero-f  Ce-f-Sop ebol  hiten-pi-nahti n-orthodoksos

1p-know 0BJ-3Ms cMP-3Ms-happen.sTa  out by-DEF,.M-faith ~ of-orthodox
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0Y02 NOMHI1 MMaYaTY
uoh  n-t"-méi mmauat-f

CON  of-DEF .F-truth  self-3ms
“Knowing that the origin and strength, the power and the irresistible arms of our
empire exist only through the orthodox and righteous faith ....”
BCorrespondence of Peter Mongus & Acacius of Constantinople X1.2
(Amélineau 1888: 216, 12-217, 1 coll.)

Less frequently attested are the Greek connectors mxun plén “however (< hfv)” (SShisha-
Halevy 1986: 60), Seomac / Bomwc (h)omds “nevertheless (< 6udg)”!! (also written eawmoc
as in ex. 53 below) and axm palin “again; on the other hand (< wéAw)”. All are generally
employed as discourse markers, with maxn palin usually expressing repetition and thus
often co-occurring with Coptic on on “also”, but sometimes also as simple adversatives.
While maun plén and naa palin always occur in sentence-initial position, oMwc homaos
does so only if not used with another adversative connector such as axxa alla:

(50

C}))

(52)

After an interlude, the story continues with the narration of further marvels and wonders
achieved through the faith of Macarius:
TIAHN Thaxw E€POTN  NTEWTTHPE NTaACM)MIIE
plén ti-na-co ero-tn  n-te-Spére nt-a-s-Sope
however Is-rFuT-speak to-2p OBJ-DEE.F-wonder REL-PST-3Fs-happen
“However, I shall tell you about the wonder which occurred.”

SDioscuros of Alexandria, A Panegyric on Macarius V.1 (Johnson 1980: 29b, 1-2)
Upon Andrew’s question, whither those atoned for their sins would be brought, Jesus
answers that each one is brought where she or he belongs:
MHN 2t MIIOYEEL TIOY€E! KaTaANEYRBHY1
plén a-u-ti m-p-uei p-uei kata-ne-f-hbéui
however psT-3p-give  for-DEEM-one  DEEM-onexDIST  like-P0ss.P-3Ms-thing.p
“... yet each one was placed according to his deeds.”

FInstallation of Archangel Michael §16 (Miiller 1962: 47, 21-22)

A Saracene ruler visits Simeon Stylites and, while talking to him, a worm drops to the
ground from Simeon’s thigh:
oyoe aqt NIATq MMoY NXE0YPO
uoh  a-f-ti n-iat-f mmo-f  nce-<pi>-uro
CON  PST-3MS-give  OBJ-eye-3MS OBJ-3MS  PVS-DEF,.M-king
TIAHN NageMIaN € bENOYTAXPO
plén na-f-emi=an pe  Xxen-u-tacro

however PRT-3MS-know=NEG  PTC in-IDE.S-strength

11 The connector (h)omés is of even lower frequency in Bohairic, except for two instances from the
Scripture, it appears mainly in the Bohairic version of the Life of St Pachom (Lefort 1953). It seems
unattested in the other dialects so far.
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XEOYEBON  OMN ne dH  eTaygel €TMECHT

Ce-u-ebol t'on pe  p'é  et-a-f-hei e-p-esét

CMP-IDFE.s-out where ~ COPM DEF,.M REL-PST-3Ms-fall  to-DEF,.M-ground
“And the king looked at it, but did not understand properly from where that which fell
to the ground had come.” BLife & Miracles of St Simeon Stylites (Chaine 1948: 52, 1-4)

On his deathbed, Pachom wants the monks of the Koinonia to choose a new leader, but
the brethren claim that this is impossible. Therefore, he tells them that the Lord pointed
out Petronios to him in a vision. However, he adds that:

tmeeye XENTOY 2mWY ON qmONE
ti-meue ce-ntof  hoo-f on  f-Sone
PRS.1s-think  cmP-3ms  self-3Ms again  PRs.3Ms-ill
AN 2OMOC €JMANMNR NTOY M€ METNEIWT
alla  hémos efSan-onh  ntof pe pe-tn-iot

but nevertheless cND.3ms-live 3Mms  cop Poss.M-2p-father
“I think he is ill as well. Nevertheless, if he lives, then he is your father.”
SVita Pachomii, 7" Sahidic Life (Lefort 1952: 93, 11-13)

Pachom returns to Palamon and reports about the divine afflatus to found a monastery
of Tabenese. His old master is first not amused, feeling abandoned by Pachom, but says:
aANa  OMOC doymw MMGC MAPEY@)MDITL NCHOY NIBEN
alla  omos p"-uos m-p-c(0i)s mare-f-sopi n-séu  niben
but nevertheless DEF .M-will of-DEF,.M-lord ~ Juss-3Ms-happen  in-time QuU
“However, may the Lord’s will be done always.”

BVita Pachomii §17 (Lefort 1953: 18, 27-28)

Shenute adresses the word of God and begs it to cease in its admonitions of him,
because he is fearful of the final judgement that awaits him due to his sins:

TIAAIN ON Mpemn NNETPNOYPE ENETOYDA) €CIOTM

palin on mpr-hop n-n-et-r-nofre e-n-et-uos e-sotm
again also  NEG.IMP-hide OBJ-DEF.P-REL-AUX-good to-DEE.P-REL-wish to-listen
ENEKMAXE

e-ne-k-sace

to-POSS.P-2Ms-word
“On the other hand, do not withhold your useful (admonitions) from those who want
to listen to your words.” SShenute, De iudicio = A26 (Behlmer 1996: 20, b26-21, a5)

Theodore, troubled by the riches that the koinonia is acquiring, pays a visit to Horsiese.
eTaqdogae €poY AYEPACTIAZECOE  MMOY 2NN agpiMl
eta-f-p"oh=de  ero-f  a-f-er-aspazesthe mmo-f  palin  a-f-rimi
TEMP-3Ms-say=yet OBJ-3MS PST-3MS-AUX-Kiss 0oBJ-3MS  again  PST-3Ms-cry
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ntoynNoy DENOYNI)T NPIMI OYOR aypiMi 2wy NXEATA  2MPCIHCL
n-ti-unu xen-u-nisti  n-rimi uoh a-f-rimi ~ ho-f  nce-apa  horsiési
in-DEF,.F-hour in-IDF.s-great of-cry CON  psT-3Ms-cry self-3mMs pvs-Apa PN
“When he reached him he kissed him, but suddenly he burst into abundant tears, and
also the venerable Horsiese wept.” BVita Pachomii, §197 (Lefort 1953: 191, 30-192, 3)

The polymorphemic connector =men =men ... =a€ =de ... , wherein both elements cliticize
to the first phonetic word in their respective clause or phrase, is mainly used to introduce
two alternatives with the semantics of “on the one hand ... on the other hand”, but it can
also be used to express a concessive contrast. The second element is mainly =de but
ax\a alla or other adversative connectors such as 40-PRN are attested as well. The major
function is that of a discourse marker to structure the text.

(57)  (Cotext fragmentary); Pantoleon asks his father:
n[aJeiwT €TBEOY 20INEMEN oNNNOYTE €Y2LEPATOY
pa-iot etbe-u hoine=men hn-n-nute  e-u-aherat-u
poss.M.1s-father because-what some-indeed in-DEF.P-god FoOcC-3P-stand-3p
NNaY  NIM  €MEYEWRMOOC
n-nau nim  e-me-u-es-hmoos

of-time QU DEP-NEG.AOR-3P-can-sit
2ENKOYYEAE €Y2M00C EMEYEWTWOYN €MTHP]
hen-koue=de  e-u-hmoos  e-me-u-es-toun e-p-tér-f
IDF.P-others.p-yet REL-3P-sit FOC-NEG.AOR-3P-can-rise to-DEE.M-all-3Ms

“My father, why, on the one hand, are some of the gods always standing and unable to
sit down, whereas, on the other hand, others that are seated are not able to rise at all?”
SMartyrdom of St Pantoleon (Quispel & Zandee 1962: vi, 1-9)

(58)  The Psalms of Béma tell how the Holy Spirit revealed the natures of Light and Darkness

to the faithful:

[TM]NTPPOMEN Mroyaine NECWOOTT entle wM]uNTNAG
t-mnt-rro=men m-p-uaine  ne-s-Soop hn-tie  m-mnt-nac
DERF-ABsT-king=indeed =~ of-DER.M-light PRT-3Fs-be.sTA  in-five.F of-ABST-great
TMNTPPO 2we MIIKEKE €CWooTt oNtoY NTaMION
t-mnt-rro ho-s m-p-keke e-s-Soop hn-tiu  n-tamion

DEFR.F-ABST-king self-3Ms of-DER.M-darkness DEP-3Fs-be.sTA in-five.M of-magazine ...
“The realm of Light, on the one hand, consisted in five Greatnesses, ..., but the realm
of Darkness consists in five storehouses, ...”

LPsalms of Béma 233 (Allberry 1938: 9, 12-13 & 17-18)

(59) Macarius recounts how he met two ‘real’ monks in the desert who had been dwelling
there for forty years:
TMOYAIMEN NEOYPEMNXHML ne
pi-uai=men ne-u-rem-n-k"émi pe
DEF,.M-one=indeed PRT-IDF.s-man-of-N  SE.m
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TIIXETAE AHOCOINENY ne
pi-k'et=de ne-u-phaiat pe
DEF,.M-other=yet PRT-IDF.S-N SE.m

“One was an Egyptian, the other a Libyan.”
BSayings of Macarius the Great #21 (Amélineau 1894: 219, 10-11 coll.)

Besa makes a pun on the name of the nun to whom he is writing (Aphthonia = the

unenvious):

CEMOYTEMEN  €PO  2MIMOYPaN XeadoonIa

se-mute=men ero  hm-pu-ran Ce-aphthonia

3p-call=indeed to.2Fs in-pPOss.M.2Fs-name CMP-N

TEPOONEIAE  €PO  MAYAATE aYWD TEO NBACKANOC €PO  MMIN MMO
te-phthoni=de ero  mauaat-e aué te-o n-baskanos ero  mmin mmo
2rs-envy=yet  to.2rs self-2FS  CON 2Fs-do.STA  as-mean to.2rs  self.2Fs

“Although they call you by your name Aphthonia, yet you envy yourself and are mean
to yourself.” SBesa, To Aphthonia 1.3 (Kuhn 1956: 37, 33-38, 2)

Further examples can be found below with sop ... sop ... (see 3.4 below).
Much rarer is the use of oyxot oukhoti (ovk 6t1), seemingly attested only in the
Scripture and in Bohairic'. The clause is introduced by ce:

(61)

(62)

Jesus teaches in the temple and says about the circumcision handed down by Moses:
OYXOTl  XE€O0YEBOA 2MMMYCHC M€

ouk-hoti ce-u-ebol hm-mousés pe

NEG-that ~ CcMP-IDES-out from-PN SE.m

2AAA  OYEBOA @2NNIOTE ne

alla  u-ebol hn-n-iote pe

but IDES-out from-DEF.p-fathers.p SE.M

“... —not because it is of Moses, but of the fathers — ...” SJohn 7:22 (Quecke 1984: 122)
St. Paul assures the community of Corinth:

OYXOTl  XE€aNOl NGC EMNETENNAST

ouk-hoti ce-a-n-oi n-c(oi)s  e-pe-ten-nahti

NEG-that ~ cMmP-FOC-1pP-do.sSTA  as-lord to-POSS.M-2p-faith

AAAA  TENOL NHP  NPEYEpRmB EMETENPAML

alla  ten-oi n-Sp"ér  n-ref-er-hob e-pe-ten-rasi

but Ip-do.stA as-friend of-AGT-do-work  to-POSS.M-2P-joy
“Not that we have dominion over your faith, but we are helpers of your joy.”
B2 Corinthians 1:24 (Horner 1898-1905: 111 236)

For the use of hoti, see Miiller (2012: 159).

12 Note that the Old Bohairic version of the Gospel of John (Kasser 1960) always has ukhoci, cf.
John 6:46, 7:22 & 12:6. Stern (1880: §606) also refers to simple oti but I have not been able to find
examples.
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3.4 Disjunctive

Coptic origin Greek origin Graeco-Coptic

simple alternative

Ss [T entl)

Bje “or” or

Q

SBsop=men ... sop=delon ...
“at one time ...
at another time ...”

2

ite ... ite “either ... or ...

negated clause ... ute/ude ...
orute ... ute ..., ude ... ude ...
“neither ... nor ...”

choice-aimed alternative

S¢in-, ¢n- # Bsan- “or”

Both disjunctive connectors of Coptic origin, Sxn- ¢n- (also appearing as xen- cen- or
XIN- Cin-, or even only xe- Ce- preceding a nasal consonant and occasionally elsewhere
as in example 66) # Bgyan- San- “or” (SLayton 2011: §493.44; BStern 1880: §593), are
etymologically prepositions and hence cliticise to the left of the second coordinated
element. They are both used on the phrasal and on the clausal level. Their primary
functional domain is the expression of a “choice-aimed alternative” (Mauri 2008: 154—
193) in interrogative constructions (BMallon 1956: §375) or in the construction Sx(1)-
NMMON ¢(i)n-mmon / Byanmmon San-mmon “or not” (Horn 1972) for the present and Sx(1)-
nure ¢(i)n-mpe / Banude San-mp'é “or not” for the past; sometimes, however, both ie
and san are employed (see example 69). However, Akhmimic Coptic seems to attest only
H ¢ in both functions, i.e., simple and choice-aimed alternative (see Till 1928: 249 §219e).

(63)  St. Menas appears in front of the hegemon to confess in public his Christian faith. After
he did, the hegemon Pyrrhus asks him:
NTKOYQ)MMO XENTKOYPEMTEITIONIC
ntk-u-smmo Ce-ntk-u-rem-tei-polis
2MS-IDE.s-stranger  Or-2Ms-IDF.S-man-DEM.F-town
“Are you a stranger or are you of this city ...?”
SJohn of Alexandria, Encomium on St Menas (Drescher 1946: 50a, 5-7)

(64) Pilate asks the crowd:

XETETNOYWDA) €TPaKaNIM NHTN €BON BAPABBAC XNIC
Ce-(e-)tetn-uos e-tr-a-ka-nim né-tn ebol barabbas ¢n-i(ésu)s
CMP-(FOC-)2P-wish  to-CAuUs-1s-put-who to-2p  out N or-N

“Whom do you want me to give to you? Barabbas or Jesus (who is called Christ)?”
SMatthew 27:17 (Aranda Perez 1984: 278)

(65) In the night after the leaders of the congregation have taken some members of the con-
gregation into custody, Shenute struggles with a man whom he considers to be a higher
force in disguise sent to earth and yells at him to tell him:
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E€NENTOOY TMENTAYPNOBE €MNOYTE
ene-ntou  p-ent-a-u-r-nobe e-p-nute
IRR-2P COP.M-REL-PST-3P-do-sin  to-DEE.M-god
XNANON MENTANPNOBE €poq
én-anon  p-ent-a-n-r-nobe ero-f
or-1p COP.M-REL-PST-1P-do-sin  to-3Ms
“Could it have been them who have sinned against God or was it us who sinned
against him?” SShenute, In the Night (Leipoldt 1907: 38, 21-22)
(66)  St. Peter ask Jesus whence all the afflication and ill in the world comes:
MH  2XENEl  THPOY (M2l €TBEMMMI XEETBEMACTHMA
mé ale-nei  tér-u  Saap etbe-p-lomi ce-ethe-mastéma

IRP  FOC-DEM.P all-3p  happen.STA because-DEEM-man or-because-N
“Do all these happen because of man or because of Mastema?”’
FInstallation of Archangel Michael §3 (Miiller 1962: 7, 8-9)

(67) Theodore the Eastern searches for his father in Egypt, asking around for him in the
latter’s hometown Paphor. An old man replies:

IDANNHC NIM  €TEKMINI  NCDY IDANNHC  TITYPMON ne
ibannés nim  ete-k-Sini  nso-f ibannés  pi-turon pe
N who  REL-2Mms-ask after-3ms N DEF,.M-Tecruit  SE.M

@aNKeoYal Te
San-ke-uai  pe
or-other-one  SE.M
“Which John are you looking for? Is it John the recruit or another one?”
BTheodore of Ancyra, On the Theodores
(Balestri & Hyvernat 1924: 124, 11-12 = Winstedt 1910: 36, 23-24)

While in Sahidic (and the other Southern dialects such as Akhmimic and Lycodiospolitan,
in Mesokemic and also in Fayumic Coptic) the Greek n é “or” (SLayton 2011: §145(b);
SGregorius 1991: 82 §161) is the default disjunctive connector, the Bohairic element 1€ ie
“or” (BMallon 1956: §344; BGregorius 1991: 82 §161; also attested in Fayumic, see also
below example 77), which is of Coptic origin, is everywhere the Bohairic equivalent to
Su é.B It appears in clause-initial position with any sentence pattern and is used for all
types of contrast, as well as a discourse marker. The syntactic position of both é and ie is
between the coordinated elements as a free morpheme. Both é and ie can apply either on
the phrasal or on the clausal level. Their main functional domain is a simple alternative,

although examples of a choice-aimed alternative can be found.

(68)  The devil is attracted by everything that stinks:
MaCE A mecooy H NTOY KEZMON emayoYoMq
p-mase é p-esou é ntof ke-zéon e-Sa-u-uom-f
DEFEM-bullock  or DEEM-sheep or 3Ms  other-animal REL-AOR-3P-eat-3Ms

13 For rare attestations in Sahidic, see Crum (1939a: 75a sub e).
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€JWANPOY2AWH NOOY  €4OoNg XMPIC  TPEYMOY
efSan-r-u-asé n-hou  e-f-onh khoris  tre-f-mu
conND.3Ms-do-IDEs-multitude of-day  DEP-3ms-live except  INFL-3Ms-die
H  NTEMEOHPION TakoY MEYKNOC

é nte-pe-thérion  tako-f me-f-knos

or CNJ-DEEM-beast  destroy-3MS  NEG.AOR-3Ms-stink
“The bullock or the ram or even any other beast that is eaten, if it lives a long time
before it dies or a wild animal kills it, it does not stink.”

SShenute, You, O Lord from Discourses 5 (Young 1993: 30-31 v° 10-18)

A Manichean Psalm to Jesus bewails the soul’s ignorance of its own approaching death,
caring for bodily matters only. It goes on to say:

MAPEPIME  NTETPMIH 220YMHPE H OYWBHP equoy
Sa-re-rime nte-o-ti-rmié ha-u-sére é u-sher e-f-mu
AOR-2FS-cry CNJ-2Fs-give-tear under-IDES-son or IDES-friend DEP-3Ms-die
TEGINEL aBaX [Pl oOYa€TE  MAPETECH TENO
te-o-cin-i abal ro uaet-e mare-te-s-hé telo

POSS.F-2FS-AGT-come out  PTC  alone-2FS JUSS-POSS.F-3Fs-thought enter
ATIEQHT
a-pe-o-hét
to-POSS.M-2Fs-heart
“You weep and you are shedding tears for a son or a friend, who die, yet you should
let the thought of your own departure enter your heart.”
LPsalms to Jesus 265 (Allberry 1939: 82, 21-23)

St. Paul praises the ways and plans of the Lord, which are unkown to mere mortals:

NIMFaAP  TIETEA]IMI €MPHT MnSc

nim=gar p-ete-a-f-imi e-p-hét m-p-c(0i)s

who=for ~ COP.M-REL-PST-3Ms-know OBJ-DEEM-heart of-DEEM-lord

MEl  €TNACEBIHT( €BOXN 1€ NIM METEAYW)MIN NHY
pei et-na-seb-iét-f ebol ie nim p-ete-a-f-Sopi né-f
DEM REL-FUT-teach-eye-3Ms out or who COP.M-REL-PST-3Ms-be for-3ms
NAEYXIWAX NI i€ NIM TIETEAYIN NHY NW)2PET
n-lef-¢i-sacni ie nim p-ete-a-f-ili né-f n-Sarep

as-AGT-take-counsel ~or who COPM-REL-PST-3Ms-do  for-3ms as-first
NT3AEYTOYIA NH{
ntale-f-tuia né-f
FCNJ-3Ms-repay for-3ms
“For who has known the mind of the Lord who would instruct him? Or who has been
his counsellor? Or who has first given to God so that he needs to repay him?”
FRomans 11:34-35 (Wessely 1908: 8)
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(71)  As the sultan asks John to re-convert to Islam, he replies: I am a man full of pollution.
MATOYBOL €BON  HENTEKCHYL
ma-tubo-i ebol  xen-te-k-séfi
give.mp-purify-1s  out with-PosS.F-2Ms-sword
1€  APHOY NTEKEPPMOT NHl  MraNaNagt
ie aréu nte-k-er-hmot né-i  m-pa-na-nahti
or maybe cNJ-2Ms-do-favour for-1s in-P0OsS.M-POSS.P.1s-faith
“Purify me with your sword or perhaps grant me the favour of one of my faith.”
BMartyrdom of John of Pancait §93 (Zaborowski 2005: 102, 747-748)

(72)  Pachom at first refuses to accept a man from Alexandria, because he had lived in
impurity, but finally agrees, urging him to follow the rules. If he should feel sick he is
to call Pachom first:

NTAEPAOKIMAZIN  MMOY  XEOYEBOA arTendT ne

nta-er-dokimazin mmo-f ce-u-ebol hiten-p"-(nu)ti  pe

CNJ.1s-Aux-test OBJ-3MS CMP-IDES-out by-DEF.m-God  SE.m

1€ MANOYEBOX TI€ DENNIAEMMN ne €TXOPX. €pPOK

ie San-u-ebol {pe} xen-ni-demon pe et-Cor¢  ero-k

or or-IDE.s-out {SE.M} from-DEF, P-demon SE.M REL-hunt 0OBJ-3MS

“... and I will find out whether the thing is from God or from those demons, who set a
snare for you ....” BVita Pachomii, §107 (Lefort 1953: 146, 11-14)

Especially, the Coptic writer Shenute of Atripe uses H in fashion of ‘or rather’, known as
disiunctio sinuthiana (Shisha-Halevi 1976: 37-39 with a lot of further examples):

(73)  Shenute relates how he wrangled with a man in the appearance of an official authority,
whom he, however, spotted to be a demon in disguise. The other started to raise his
hands against the abbot, yet he, he says:

ANOK 2OMT  altOoYBHY 2IOCTE ETPAMGT MMoYq
anok héo-t  a-i-ti-ubé-f hoste  e-tr-a-Oct mmo-f
1s self-1s  psT-1s-give-against-3Ms so_that to-caus-1s-choke 0OBJ-3Ms
MIERNAAY €TKTHY EneqMake

hm-pe-hnau  et-ktéu e-pe-f-makh

in-DEEM-thing  REL-surround.STA  to-POSS.M-3Ms-neck

H  €TRITEYNAPB

é  et-hi-te-f-nahb

or  REL-0n-POsS.F-3Ms-shoulder
“I too fought against him, so that I might choke him with the thing that was around his
neck or rather his shoulders.” SShenute, In the Night (Leipoldt 1907: 38, 14-16)

2

The polymorphemic connector Serte ... e1te ... / Bite ... 1T€ ... ite ... ite “either ... or ...
(SLayton 2011: §145(b); S8Gregorius 1991: 79 §155; < Greek &ite ... €ite ...) appears
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in front of the coordinated elements expressing positive alternatives.™ Its use is mainly
restricted to coordination on the phrasal level (typically NP), except for dependent clauses.
It may alternate with é (see ex. 75) and sometimes even with mn (see ex. 76).

(74)  Besa admonishes the brethren to keep vigil:
€ITE QOOYT €ITE C2IME €ITE NOG €ITE  KOYEl
ite hout  ite shime ite noc ite kui
either man either woman either great either small
“... man or woman, great or small.” SBesa, On Vigilance (Kuhn 1956: 3, 15-16)

(75)  Shenute warns: Accursed are men and women who with lust will peer or look upon the
nakedness of their neighbours in their bedrooms or stare at them in any other place,
€ITeE  eYyepal €XNOYX0 €1ITe  eyepal 210YWHN
ite e-u-hrai ecn-u-co ite e-u-hrai hi-u-sén
either DEP-3P-above upon-IDEs-wall either DEP-3pP-above on-IDE.S-tree
€ITE EYBMA NOYMOOY 0 eyMoowe eNoYOME
ite e-u-bol n-u-mou é e-u-mooSe  hn-u-ome
either DEP-3P-loosen OBJ-IDFE.s-water or DEP-3p-walk  in-IDE.s-mud

A eyed MMOOY €BOX 2NOYMOOY

é e-u-io mmo-u ebol  hn-u-mou

or DEpP-3p-wash OBJ-3P out in-IDF.S-water

H €YeMOOC  €2pal NCEGAT €BOX  2NOYMNTATCOOYN

é e-u-hmoos ehrai n-se-colp ebol  hn-u-mnt-at-soun

or DEP-3p-sit down CNJ-3P-uncover out in-IDE.S-ABST-un-know

... whether they are on a wall or up a tree, whether urinating or walking in mud

whether bathing or sitting down and uncovering themselves inadvertedly or .

SShenute, Acephalous Work A 22 (Young 2000: 271 ¢ 1—16)

(76)  Theodore urges the congregation to return to discipline and unity and to correct the
negligence and contempt they had fallen into, according to his opinion. He reminds
them of Horsiese’s labours and the pains that he had endured:
€iTe 2NOY2KO MNOY€iBE MNPENEYWH  NPOEIC  E€NAWDOY
ite hn-u-hko mn-u-ibe mn-hen-eusé  n-rois  e-naso-u
whether in-IDE.S-hunger CON-IDEs-thirst CON-IDE.P-night of-watch DEP-be plenty-3p
“... whether through hunger or thirst or many nights kept in vigil.”

SFifth Sahidic Life of Pachomius (Lefort 1952: 273a, 3-6)

(77) A calligrapher sends an urgent message to a comes, quoting from another missive he
received from a creditor, in which he was told by that man:
A TICABBATON A TKYPIaAKH uny €TMOY
é p-sabbaton é t-kuriaké ti-néu e-tmu
or DEEM-Saturday  or DEFRF-Sunday Is-come.STA  to-N

14 Stern (1880: §593) mentions further ie ... ie ..., San ... San ... and é ... é ... for positive contrast
“either ... or ...”. However, Crum (1939a: 75a) cites just one example from Fayumic, quoted here
as example 78; for another with é ... é ..., see example 77.
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“Either on Saturday or on Sunday, I shall come to Tmu.”
0O.CrumVC 48, 3 (Crum 1939b:18)

(78)  Somebody sends in a letter some orders pertaining to sheep. The addressee is to get
hold of someone else and:

AOIMDN 1€ NKI 1€ NKOYATEOANAHA  €Bl €BNWT
loipon ie n-k-i ie n-k-uate-thanaél e-b-i e-b-pot
then or CNJ-2Ms-come  or CNJ-2Ms-send-N CNJ-3MS-come  CNJ-3MS-run
€BRETOY

e-b-het-u

cNg-3ms-flay-3p
“Then either you come or you send Thanael and he comes and goes and skins them.”
FP.Lond.Copt. I 585, 12—14 (Crum 1905: 278)"

(79)  Once the children of Israel have returned to the Lord in repentance, they will recognize
those who led them astray and who said:

dal ne mMMIT MAPENMOML Ty
plai pe pi-moit mare-n-mosi  hiot-f
DEM.M ~ COP.M  DEF,M-way  JuUss-1p-walk upon-3Ms

iTe eoyinaMm iTe €XAGH

ite e-uinam ite e-cacé

whether to-right whether to-left

“This is the way; let us walk in it, whether to the right or to the left.”
Blsaiah 30:21 (Tattam 1852: 120)

Negative alternatives are expressed by the polymorphemic connector oyA€ ... OYAE€ ...
ude ... ude ... or OYT€ ... OYTE ... ute ... ute ... “neither ... nor ...”'® (SLayton 2011:
§145(b); BMallon 1956: §344), which appear in front of the coordinated elements.

(80)  John describes the abode of the myriads of angels and their occupation:
OYAE  NCEOBMAN NGINETMMAY OYAE  NCENKOTKaN
ude n-se-obs=an nci-n-etmmau  ude n-se-nkotk=an
and not NEG-3P-forget=NEG PVS-DEF.P-those  and not NEG-3P-sleep=NEG

OYAE  NCEPKOAN OYAE  NCEEIBEAN

ude n-se-hko=an ude n-se-ibe=an

and not NEG-3P-hunger=NEG and not NEG-3P-thirst=NEG

OYAE  NceoyYWM\aN/ €nTHPq 2ENINATAP NOYOEIN  NE
ude n-se-uom=an  e-p-tér-f hen-pn(eum)a=gar n-uoin  ne
and not NEG-3P-eat=NEG to-DEF.M-all-3MS  IDE.P-spirit=for of-light  SE.p

15 1 follow a suggestion of Anne Boud’hors/Paris to see the e-b-patterns as conjunctives, see Richter
2016: 367 with note 36 for late Sahidic texts.

16 Distinguishing between ude and ute is generally impossible in Coptic due to the lack of phonemic
contrast between voiced and unvoiced stops, see Peust 1999: 79-95 esp. 84; Miiller 2011: 518-519.
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OYAETAP  MNOY)H NTENETMMAY OYAE  MNOYPOOY  OYAE  MNOYCIOY

ude=gar mn-usé nte-n-etmmau ude mn-u-hou ude mn-siu
and not=for NEG-night with-DEF.P-those and not NEG-IDES-day and not NEG-star
OYAE  MNOOQ OYAE MNPH OYAE MHNXAYg OYAE  MNKAYCDON
ude mn-ooh ude mn-ré ude mn-caf  ude mn-kauson

and not NEG-moon and not NEG-sun and_not NEG-frost and not NEG-heat
“Neither do those forget, nor do they sleep, neither do they have hunger nor do they
have thirst, neither do they eat at all, for they are sparkling spirits, for they have
neither night nor day, neither star nor moon nor sun, neither frost nor heat ....”

SJohn of Parallos, In Michaelem (van Lantschoot 1946: 309, al4-b10)

(81) In a letter to an ecclesiastic superior, a man complains about an assault on him by a
drunken man and two of the latter’s henchmen:

RMOYKM PIKN 21T OYTE  OYPHTE OYTE  GX
mp-u-ko hikén  hio-t ute uréte  ute c(i)¢
NEG.PST-3p-let image upon-1s  and not foot and_not hand

“They left no resemblance to myself, neither foot nor hand.”
50.Mich.Copt. 4, 19-20 (Worrell 1942; 224-226)

(82) In a contract about the purchase of a bull, the seller confirms:

OYAE  aNaK OYAE  AOMlI NTE€l NEQTOYW! B2 ETEIMECT
ude anak ude lomi nte-i ne-§-t-u-si bal e-pei-mesi
and not 1s and not man of-1S NEG-CAN-CNJ-3P-come out to-DEM.M-calf
Na(e)ne X E2TEBTIMHN 1 TAa2aT  NATaMOIB
n-sa-eneh Ce-a-te-b-timén i taa-t  n-at-amphib(olia)

in-for-eternity ~ for-pST-Poss.M-3Fs-price  come hand-1s as-un-strife
“Neither I nor any person belonging to me will ever be able to come back to that calf
since I received its payment without objection.”
FSB Kopt. 11 949, 8-10 (Hasitzka 2004: 86)

(83) A man comes with his crying child to Pisenthius to receive the latter’s blessings. He
says that the little one is constantly crying now already for a fortnight. He continues:

OYAE JbHMaN OYAE MMONTIAYTH  OYONQ €BOA AN
ude J-xém=an ude mmon-plugé uonh ebol an
and not 3wms-be hot.STA=NEG and not NEG-blow reveal out NEG
bENIMEYCMMA NTENEMIAN XEaqWMNL €0y
Xen-pe-f-soma n-ten-emi=an Ce-a-f-Soni e-u

in-POSS.M-3Ms-body  NEG-1P-know=NEG CcMP-FOC-3Ms-be sick to-what
“Neither has he fever nor does his body show any blow. We don’t know from what he
suffers.” BMoses of Quft, On Pisenthius of Quft (Amélineau 1889: 114, 10-12 coll.)

More common is the construction of an initial negated clause extended by the alternative
introduced with ude (or ute).

(84)  After Macedonius has killed the divine falcon, the two sons of the priest ran away. Their
father looks for them everywhere, but to no avail, and he says to himself:
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oY MENTAYQ)WIME E€BONX EMTIEIRE ENAWMHPE

u  p-ent-a-f-Sope ebolce-mpi-he e-na-sére

what DEE.M-REL-PST-3Ms-happen  because-NEG.PST.1s-find ~ OBJ-POSS.P.1s-son

OYAE  TIKENOYTE TIBHG

ude p-ke-nute p-béc

and not DEEM-other-god DEFM-falcon

“What might have happened? For I can neither find my sons, nor the god, the falcon!”
SLife of Apa Aaron (Budge 1915: 446, 18-19)"

(85) God showed his mercy to the world by sending his own son for its salvation from

captivity:
MY TaMEATTENOC E€YNNHY MaPAN OYAE  APXATTENOC
mp-f-tame-aggelos e-f-nnéu Sara-n ude arkhaggelos

NEG.PST-3Ms-inform-angel ~ DEP-3Ms-come.STA  to-1p and not archangel

oYAE ANAYE NAPXH

ude lauve  n-arkhé

and not any  of-power
AN a4WBTY NTRE NOYPWME E€YNNHY @Wapan
alla  a-f-sbt-f n-t-xe n-u-réme e-f-nnéu sara-n
but psT-3Ms-change-3MS  in-DEE.F-way of-IDE.S-man  DEP-3MS-come.STA  to-1p
“He neither informed an angel when he came to us, nor an archangel nor any power,
but changed himself into human form when he came to us, ...”

Adpocalypse of Elijah (Steindorff 1899: 68, 6-9)

(86)  Timothy tells Papnute his story and says about his dwelling:
MMONERAL  (OTT  HENTMAIMANQDIT
mmon-ehli Sop xen-pai-ma-n-Sopi
NEG-any be.sTA  in-DEM.M-place-of-dwell
OYA€  TPOPH NWDIK  ENTHPY
ude trophé n-oik  e-p-tér-f
and not food of-bread to-DEF .M-all-3ms
“There is neither any person nor any bread in this dwelling place.”
BPapnute, Story of Onnophrius (Amélineau 1885: 172, 2 coll.)

2

The polymorphemic connector expressing “at one time/once ... at another time ...
appears either as Coptic SBcon ... cort ... sop ... sop ... (see below under 3.6.2 for an
example) or as the Graeco-Coptic blend Bcormen ... cottag ... sop=men ... sop-delon
... ((Layton 2011: §493.44; Miiller 2016). It can be used as a singular (with or without a
determiner) or as a plural additionally marked with the indefinite plural article (Seencon
hen-sop / Beancon han-sop). In the Graeco-Coptic form, it consists of the Coptic word con
sop “occasion, time” and the Greek elements =men =men “indeed” and =ae =de “yet” (the
latter can be replaced by the Coptic on on “also” instead). Both elements appear in initial
position within the coordinated clauses, which can appear as main or dependent clauses.

17 Tam grateful to Jitse Dijkstra/Ottawa, who communicated the results of his collation of the text to me.
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Shenute condems the Jews:

AYCWOYT AP NaME EXMITXO0EIC SeNTEYMNTOYARIPHT
a-u-souh=gar  name ecm-p-cois hn-te-u-mnt-uahi-hét
psT-3p-gather=for truly upon-DEEM-lord  in-POSS.F-3P-ABST-bitter-heart

COTTMEN €YXIGON €P0Y  COMAE ON €YCKIITEL

sop=men e-u-ci-col ero-f  sop=de on e-u-skoptei

time=indeed DEP-3p-take-lie to-3MS time=yet again DEP-3P-mock

EYXD NPENM2XE NMNTACEBHC eYKIM NNEYATHYE
e-u-cé n-hen-Sace n-mnt-asebés  e-u-kim n-ne-u-apéue
DEP-3P-say OBJ-IDEP-word of-ABST-impious  DEP-3P-move OBJ-POSS.P-3P-head.p
EYXWD MMOC  X€0Ya TETBMA €BOX MIIEPTIE

e-u-co mmo-s ce-oua p-et-bol ebol m-p-erpe

DEP-3P-say OBJ-3FS CMP-ah DEEM-REL-loosen out OBJ-DEE.M-temple
“For truly they ganged up against the Lord in their cruelty, at one time telling lies
against Him, at other times mocking, uttering impious words, shaking their heads and
saying: ‘Ah, you who destroys the temple’ (Mk 15:29).”

SShenute, The Idolatrous Pagans (Leipoldt 1913: 9, 23-27)

Shenute says that certain people are always searching for something:
2ENPOME NTEIRE E€YXMNT  COMMEN WAYSNIETOYW)INE
hen-rome n-tei-he e-u-¢ont  sop=men  Sa-u-cn-p-et-u-sine
IDE.P-man of-DEM.F-way DEP-3p-test time=indeed AOR-3P-find-DEF.M-REL-3pP-look
NCY  COTl MEYGNTY
nso-f  sop me-u-cnt-f
after-3p time NEG.AOR-3p-find-3Mms
“Testing people of that kind — sometimes they find what they are looking for,
sometimes they don’t.”
SShenute, Some Kind Of People Sift Dirt (Amélineau 1914: 75, 3-4)

Pisura replies to the suggestions to believe in the pagan deities with the question how
Christians could possibly believe in pagan religion while it invents false stories contra-
dicting themselves and goes on:

COTIMENTAP €CXW MMOC  X€IB NNOYT €T@ON  2IXENMTHPY
sop=men=gar e-s-Co mmo-s ce-12  n-nuti et-Sop hicen-p-tér-f
time=indeed=for DEP-3Fs-say OBJ-3Fs CMP-12 of-god REL-be.STA over-DEF,.M-all-3Ms
oycort ON Z NE KECOTAE ON XEA  KECOTAE ON  Xer
u-sop on 7 ne ke-sop=de on ce-4  ke-sop=de on Cce-3

IDEs-time again7 SE.p other-time=yet again cmp-4 other-time=yet again cmMp-3

“At one time, it says there are twelve deities ruling over the whole of creation, at other

times again they are seven; yet again at other times four, and yet again three.”
BMartyrdom of St Pisura (Hyvernat 1886: 127,18-128,2)

After Theodore’s return, he and Pachomius pray for seven hours and the throne of the
Lord appears above them:
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[ea]ncormien @WAYGICL €2PHI  NXEMOPONOC
han-sop=men  sa-f-cisi ehréi  nce-pi-thronos
IDF.P-time=indeed AOR-3MsS-raise ~ above  PTC-DEF,.M-throne
2MCAE NCEKHN eYNAY €poY

hosde  n-se-kén  e-u-nau ero-f
so_that cNJ-3P-stop DEP-3P-see  OBJ-3MS

[e]ancorae ON ®aqt €TCHT €XWOY
han-sop=de on Sa-f-i e-p-esét eco-u
IDF.P-time=indeed again AOR-3MS-come  to-DEF.M-ground above-3p
2WCAE TAPAKEKOYX! NCEGOR €poYy NNOYX1X.

hosde  para-ke-kuci  n-se-coh ero-f n-nu-cic

so_that for-other-little =~ cNJ-3P-touch 0BJ-3Ms  with-Poss.p.3p-hand
“At times the throne went up so that they could not see Him; at times it went down to
them, so that they could almost touch it with their hands.”

BVita Pachomii, §76 (Lefort 1953: 81, 17-21)

3.5 Causal
Coptic origin Greek origin Graeco-Coptic
Sce / Bée-uéi “for” =gar “for” SAle-... | Bée-uéi ...=gar “for”
Skai=gar | Bke=gar “for”

The Coptic connector ce is the most common element used to link a causal clause, while
=gar typically functions as a discourse marker (see Oréal’s detailed study in this volume),
though a linkage function is attested for =gar as well.'®* Whereas ce always appears in
clause initial position, the connector =gar is a second position or Wackernagel-clitic.

(91)  After walking in the desert for a couple of days, Papnute looks back and says:

AlNAY €0YPMI equomt €peneqqt bopw)  €BOA
a-i-nau  e-u-romi e-f-mosi ere-pe-f-foi plors  ebol
PST-1s-see OBJ-IDE.S-man DEP-3Ms-walk DEP-POsS.M-3Ms-hair  stretch  out
€X ENIEYCMDMa MOPHT NOYTMAPAJNIC  NaYBHMUAP ne
ecen-pe-f-soma mp'réti n-u-pardalis  na-f-bés=gar pe
upon-poOss.M-3ms-body  like of-IDE.s-panther PRT-3Mms-naked.sta=for PTC
“I saw a man walking with his hair stretched out over his body like a panther, for he
was naked.” BPapnute, Story of Onnophrius (Amélineau 1885: 174, 8-9)

Mainly a discourse marker, but also attested with linkage use, is the Greek Skairap
kai=gar / Bxerap ke=gar “for” (for a corpus-based study on kairap vs. rap, see Boud’hors
2016). It appears in initial position.

18 See also above 3.1 the last u-monon example.
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Besa calls for continuous vigilance among the brethren:
KAITAP  €WAPENAHCTHC GWTEAN  E€OYHIL
kai-gar e-sare-n-léstés coth=an  e-u-éi
and-for FOC-AOR-DEF.P-robber  pierce=NEG to-IDF.S-house

H OoYMa EMNXPHMa NeHTq

é u-ma e-mn-khréma  nhét-f

or IDES-place  REL-NEG-wealth in-3Ms
AN EQAYCWDTE erMa E€TOYNAGNXPHMA MMAY
alla  e-Sa-u-coth e-p-ma et-u-na-cn-khréma  mmau
but FOC-AOR-3P-pierce  to-DEEM-place  REL-3P-FUT-find-wealth there
“For indeed robbers do not break into a house or some place, where there is nothing
of worth, but they break into the place where one would find riches.”

SBesa, On Vigilance (Kuhn 1956: 3, 3-5)

The Gospel of Truth reasons that the name of the father is the son. It was the father who

begot and named him and thus his is the son and the name. Yet, the name is invisible,

being the mystery of the invisible:

Kallap  MOT NCEXOY MIeYypeN €N

kai=gar p-iot n-se-cu m-pe-f-ren en

and=for  DERM-father = NEG-3P-say OBJ-POSS.M-3MS-name  NEG

qOYaNRAE ABAX  2NOYWHPE

fruanh=de abal  hn-u-sére

3ms-reveal.sTa=yet out in-IDE.S-son

“For indeed, the Father’s name is not uttered, but it is apparent through a son.”
LGospel of Truth chap. 50 (Attridge & MacRae 1985: 110 38, 21-24 = Nagel 2014: 76)"°

In the evening, the brother who dwells in the cave before which Papnute is waiting
returns amidst a herd of antelopes. Seeing Papnute, he is frightened and mistakes him
for an apparition:
aqoet €paTq AYMAHN KErap AYEPITYPAZIN MMoq
a-f-ohi e-rat-f a-f-slel ke=gar  a-u-er-purazin mmo-f
pst-1s-stand  to-foot-3MS PST-3Ms-pray and=for  PST-3MS-AUX-tempt OBJ-3MS

NOYMHQ) NCOTT  NXE2ANINA KaTatbe €TaYX0C

n-u-més n-sop  nce-han-pn(eum)a kata-ti-xe et-a-f-co-s

in-IDE.s-multitude of-time PVS-IDE.P-spirit as-DEF,.F-way REL-PST-3MS-say-3Fs
“He stood and prayed, for spirits had tempted him often, as he told (later).”

BPapnute, Story of Onnophrius (Amélineau 1885: 169,12-170,1 coll.)

In the Graeco-Coptic blend Sxe- ce- / Bxeoynt de-uéi ... =rap =gar “for”, the clause is

introduced by the Coptic xe- ce- “for” while the Greek =rap =gar “for” appears within
the clause after the first word.

19 Note that the text follows Nagel (2014: 76 verse 196).
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The Saviour explains that knowledge will only be given to those worthy of it: 1t will be
given to those who were not brought forth by the polluted sowing of the occupation, i.e.,
intercourse, but by the first one who has been sent:

Xenairap 0Y2TMOY ne eNTMHTE NNETEWAYMOY
Ce-pai=gar u-at-mu pe hn-t-méte n-n-ete-sa-u-mu
for-pDEM.M=for  IDE.S-NEG-die SE.M in-DEEF-middle of-DEF.P-REL-AOR-3P-die
NPMOME

n-rome

DEF.P-man

... for he is the one who is immortal among the mortals, the humans.”
SSophia of Jesus Christ (Till & Schenke 1972: 204, 16-19)

Shenute argues that nobody would choose a death in sin over a life in righteousness.
Yet, people choose the sickness of the sin of Satan in their free will. To those, Shenute
will say in anger:

qCOYOPT NGIMTMEEYE €TR00Y NTEMCATANAC
f-shuort nci-p-meue et-hou nte-p-satanas
3Ms-curse.STA PVS-DEEM-thought  REL-bad of-DEEM-N
€T MMOY  €20YN EMPHT MITpPOME
et-hos mmo-f ehun e-p-hét m-p-rome
REL-be in_distress 0OBJ-3MS into  to-DEFM-heart  of-DEEM-man
XEETBHHT(TaP €YPIME TENOY NGINETPNAMNTE
Ce-etbéét-f=gar e-u-rime  tenu  nci-n-et-hn-amnte

for-because-3Ms=for DEP-3P-cry nOwW  PVS-DEE.P-REL-in-N
“Cursed is Satan’s evil thought which secures itself into the heart of man, for because
of it those in Hell cry now”. SShenute, De iudicio =A26 (Behlmer 1996: 29, b2—-12)

On the eve of the Sabbath Gessios and Isidoros hear again the voice calling out: You
must not take your brother s wife. Gessios then asks the voice:

aXI1C XENIM TIENTAYTOAMA €EIPE  MITEINOBE NTEIMINE
a-ci-s Ce-nim  pe-nt-a-f-tolma e-ire  m-pei-nobe  n-tei-mine
IMP-say-3FS CMP-who COP.M-REL-PST-3MS-dare  to-do  OBJ-DEM.M-Sin in-DEM.F-way
XE2NOYMOYT AP quIma MITMOY MITMTO €BOA
Ce-hn-u-miu}<e>=gar f-mpsa m-p-mu m-p-mto ebol
for-PRP-IDE.s-truth=for 3ms-be worthy of-DEFM-death  in-DEEM-front out

NNEYCNHY

n-ne-f-snéu

of-pPoss.p-3Ms-brother.p
“Pray tell who dared to commit such a sin, for truly he is worthy of death before his
brothers.” SGessios & Isodoros (Steindorff 1883: 156, 1-3)

In the introduction to the Apocalypse of Elijah, the word of God is issued to the prophet.
He is told to tell the people: Love not the world nor the things that are in the world (1
John 2:15):
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XENWOYWOYTAP  MITKOCMOC TIATIAIABONOC ne
Ce-p-Susu=gar m-p-kosmos  pa-p-diabolos pe
for-DEF.M-pride=for of-DEEM-world POss.M-DEE.M-devil  SE.M
MNTIqBMOA 2BaA
mn-p-f-bol abal

and-poss.M-3Ms-loose  out
“... for the pride of the world belongs to the devil, and its destruction.”
Adpocalypse of Elijah (Steindorff 1899: 66, 7-9)

(99) At night, the Saviour appears to Theodore in his tent, asking him whether he knows
who He is. Frightened, he denies and begs to know who the visitor, appearing in such
awe-inspiring glory, would be:

XEOYHITAP  HENIMXINOPINAY €POK
Ce-uéi=gar xen-p-cin-t'ri-nau ero-k
for-really=for in-DEF1.M-NOM-INFL.1s-see OBJ-2MS
Al bENOYNIY)T Neot @ masce
a-i-sopi xen-u-nisti  n-hoti 6  pa-c(6i)s

Foc-1s-happen in-IDEs-great of-fear voc Poss.M.1s-lord
“... for since I behold you, I am filled with great terror, my Lord.”
BMart. Theodore Stratelates (Balestri & Hyvernat 1907: 159, 1-2)

3.6 Comparative

Coptic origin Greek origin
Equality
Sn-t-he # Bm-p’-réti  “like” SBkata-/kataro- “according to, like, as”
SBhos “like, as”
Inequality
Se- “(relating) to” SBpara-/pararo- “(relating) to”

3.6.1 Equality

Comparison of equality can be introduced either by the Coptic expression Snee n-t-he #
Bugpnt m-p’-réti “as, like (lit. in the way/manner)” or by the Greek preposition Bkata-/
KaTapo- kata-/kataro- “according to, as, like” (apparently so common in use that some va-
rieties of Coptic coined a specific form of the preposition when followed by a pronoun after
the model of similar Coptic prepositions like e-N vs. ero-prN; see the study by Grossman
& Polis in this volume). Sometimes, although less than the first pair, other words of similar
semantics are employed such as cmoT smot “pattern”, mine mine “sort, quality, manner”, soT
cot “size, form”, or Pmain maié “kind”.
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Solomon states in his Book of Wisdom:
ANFOYPOME[AE] eOOT Nee NOYON  NIM
ang-u-rome=de hoo-t  n-t-he n-uon  nim
Is-IDEs-man=yet self-1s  in-DERF-way of-one each
“I myself also am a mortal like everyone ...”
SBook of Wisdom 7:1 (de Lagarde 1883: 76)

Bishop Agathonicus quotes from the Psalms (Ps 36[37]:35-36): I have seen that the
impious one lifted himself up:

elqT]moyn  [e]lexnt n[T]en MITKENAPOC MIIAIBANOC
e-f-toun ehléi  n-t-hé m-p-kendros — m-p-libanos
DEP-3MS-rise  up in-DEEF-way of-DEEM-cedar of-DEEM-N

... and raised up like the cedar of the Lebanon.”
FAgathonicus of Tarsus, Apology (Erichsen 1932: 23, 21-23)

Zacharias of Shmun explains a passage from the Book of Jonah (4:5-11) where the
Lord says to Jonah: Why do you not want me to have pity on the Ninevites, who sinned,
but later repented?

MHI2P  CECDOYN MMOl  MMeKpHT MHTaP  CeNagt €pol
mé=gar se-soun mmo-i m-pe-k-réti mé=gar se-nahti  ero-i
rp=for  3p-know OBJ-1S  in-Poss.M-2Ms-manner IRP=for 3Pp-believe  OBJ-1s
NTEKbHE 2INA  ON  NCEEPBIDK NHI  MIEKCMOT
n-te-k-xe hina  on n-se-er-bok né-i  m-pe-k-smot

in-poss.M-2Ms-way so_that again CNJ-3P-AUX-serve to-1s  in-POss.M-2Ms-pattern
“Do they not know me as you do? Do they not believe in me like you do, so that they
serve me as you do?” BZacharias of Shmun, Consolatory Sermon (de Vis 1929: 50, 3-4)

In addition, one also finds the Coptic preposition n- replaced in this expression by the
Greek preposition kata as in Skataee kata-t-he / Bxatadput kata-p'-réti “as, like”:

(103)

(104)

The psalmist pleads to the Lord to listen to his prayer:

X EANTOYPMNGOEINE MK AYMD  €IGAADOY
ce-ang-u-rmn-coile hm-p-kah aué  e-i-caléu
for-1s-IDF.s-man-of-sojourn  in-DEEM-land CcON  DEP-1s-dwell.sTA
KaT20€ NN2€I0TE THPOY
kata-t-he n-na-iote tér-u

according-DEF.F-way of-poss.p.1s-father.p  all-3p
... for I am a sojourner in the land and a dweller like all my fathers.”
SPsalm 38(39):13(12) (Budge 1899: 44)

The apostle says that he often longed to visit the Roman congregation:
FALNEN NTaG1 NOYOYTa2 DENOHNOY 2MTEN
hina nt-a-ci n-u-utah xen-t"énu  ho-ten
so_that cnNJ-1s-take OBJ-IDEs-fruit  in-2p also-2p
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kaTadput MIICmXI1 NNIKEEONOC

kata-p"-réti m-p-socp n-ni-ke-ethnos

according-DEF .M-manner  of-DEF .M-rest  of-DEF,.p-other-gentiles
“...that I might have some fruit among you also, like even among the rest of the
Gentiles.” BRomans 1:13 (Horner 1898-1905: 111 4)

Yet, it is more often employed with a following relative clause expressing a subordinate
clause of comparison, see Miiller 2012: 147-149.

When used alone, the Greek preposition kata-/kataro- has the basic semantics of
“according to”. Only occasionally can a semantic overlap with equiative meaning be
discerned.

The Greek preposition 4ds (og) “like, as” often appears with an immediately following
undeterminated noun. It can be negated as oyxwc ouk-hos ‘not like’ (see example 108):

(105) Eusebius urges Cyprian to repent and God will forgive him:

AYD TOTE KNAEIME SESZNY X EKNAWDIIE 2WCWHPE
aué  tote  k-na-ime mauaa-k  Ce-k-na-sope hos-sére
coN then 2Mms-FuT-know  self-2ms CMP-2MS-FUT-be  as-son

AYMD  KAHPONOMOC  NTEYMNTEPO

aué  kléronomos  n-te-f-mnt-ero

CON  heir of-POss.F-ABST-king
“... then you will understand yourself that you will be like a son and heir of his
kingdom.” SRepentance of Cyprian of Antioch (von Lemm 1899: 24 a2—-8)

(106) The Psalms to Jesus compare the righteous and the sinner. If someone is a sinner, he
will depart fear and will be cast into the fire:
2CGAYN  BOMN €YPWEYEN
hés-caun  boon e-f-r-Seu=en
as-servant  wicked  DEP-3Ms-do-worth=NEG
“... as a wicked and unprofitable servant.”
LPsalms to Jesus 265 (Allberry 1939: 81, 26-27)

(107) The son of the Persian emperor has been taken prisoner of war by the Romans and is
handed over to the archbishop of Antioch:
€a4THIY €TOTY 2WCTIAPAOHKH
e-a-f-téi-f e-tot-f hés-parathéké
DEP-PST-3Ms-give-3MS  to-hand-3Ms as-hostage
“... being given to him as a hostage, ...”
BMart. Theodore, Leontius & Panigerus (Balestri & Hyvernat 1907: 40, 3-4)

(108) The disciples wish to know how something that was dissolved and destroyed could be
healed again, but stress the fact:
OYX(IDC  €NE NATMICTOC en[x]noy  MMak
ouk-hés ene n-apistos e-n-cnu mma-k
NEG-like IRR as-unbeliever DEP-1P-ask OBJ-2MS
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“... not like unbelievers we are asking you ...”
AConversations between Jesus and his disciples (Schmidt 1919: 11* XVII, 13-14)

For a Sahidic example from Shenute’s writings, see Miiller 2012: 151.

3.6.2 Inequality

For a comparison of inequality, the entity of comparison must be introduced either by
the Coptic preposition S™Bg-/Aly- e-/a- (before noun) and SBepo-/fena-Mepa-/Atapa- ero-/
ela-/era-/ara- (before pronoun) “(relating) to” (BMallon 1956: §170-174) or the Greek
preposition SPrniapa-/niapapo- para-/pararo- “to” (Till 1970: §154). The latter is rather
underrepresented in Bohairic Coptic. Noteworthy is the double marking in example 113,
with the Coptic preposition e- and the Greek para-:

(109a) The Samarian woman at the well remarks that Jesus has nothing to draw water with and
asks him whence he would have the living water. She thus wants to know:
MH NTOK €NaaK €MENEIT JENN):]
mé ntok e-naa-k e-pe-n-iot iakob
IRP  2MS  FOC-be great-2Ms to-poss.M-1p-father N
(109b) As above:
MH  ENEEK NTaK aMNEIWT [ENNC):]
mé e-nee-k ntak  a-p-n-iot iakob
IRP FOC-be great-2MS 2MS  to-POss.M-1p-father N

(109¢c) As above:

MH NOeOK oYMt NOOK  €MENIDT 12KMB

mé nt'ok u-nisti nt'ok  e-pe-n-iot iakob

IRP  2MS  IDES-great 2Ms to-poss.M-1p-father N

“Are you then greater than our father Jacob ...” John 4:12 (5Quecke 1984: 93;

Thompson 1924: 3; BHorner 1898-1905: 364)

(110) Ptolemaios and Soterichus started to quarrel over their inheritance. They hence go to
Antioch to have the emperor settle the case. The narrator then adds a biographical detail:

TITONOMAIOCAE TIEIDT Nala  KAAYAIOC OYNOGTIE 2MIEXPONOC
ptolomaios=de p-iot n-apa  klaudios u-noc=pe hm-pe-khronos
N=yet DEFM-father of-Apa N IDF.S-great=sSE.M in-DEF.M-time

MAPACOTEPIXOC  TEIDT NaMa  ©€0AMPOC

para-soterikhos  p-iot n-apa  theodoros

to-N DEEM-father of-Apa N

“Ptolemaios, the father of the venerable Claudius, was older than Soterikhos, the
father of the venerable Theodore.”
STheodore of Antioch, On Theodor General (ed. Budge 1915: 31-33)
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(111) The disciples have asked Jesus how he will return in the end of days. He answers:

tneyrap NTEE NIIpPL ETTIPIOY

ti-neu=gar n-t-xe n-p-ri et-priou

Is-come.sTa=for  in-DER.F-way Of-DEEM-sun REL-go_forth.sTa

20Y €€l1e NOYa€INE NCagy NKMB  TapaPay @NMaeay

au e-i-e n-uaine n-saxf  n-kob  parara-f xn-pa-eau

CON DEP-1s-be.sTA  as-light  in-seven of-times to-3Ms in-pPoss.M. Is-glory

“... for I will come like the sun that comes forth, being seven times brighter than her
(the sun) in my glory.”
AConversations between Jesus and his disciples (Schmidt 1919: 6* X1, 6-8)

(112) The author praises Macarius, arguing that the saying of Psalm 1:1 is fulfilled in him for
he never walked in the counsel of the wicked or stood in the path of sinners. He asks

rhetorically:
MH  OYONKECOGNI €Yoy TIAPATIITOMOC ~ NAEWN
mé uon-ke-socni e-f-hou para-pi-tomos n-leon

IRP  EX-other-counsel ~DEP-3Ms-be_bad.sTA  to-DEF,.M-tome of-N
“Is there a counsel more wicked than the Tome of Leo?”
BDioscuros of Alexandria, A Panegyric on Macarius 11.11
(Amélineau 1888: 105, 2-3 coll.)

(113) The emperor says to his daughter Hilaria, who is disguised as a monk and hence he does
not recognize her, that he heard about the monks that they hate the female gender:

e[T]Beoy NTOK 2YAAAPION TEKME NMOOY  €MaPAOYON NIM
etbe-u ntok  hullarion  te-k-me nmo-u  e-para-uon nim
because-what 2Ms N CcNJ-2Ms-love  OBJ-3P to-to-any QU

“Why, Hilarion, do you love them more than anything else?”
SSong of Hilaria (Till 1941: 131, 11 7-8)

Often these patterns are enforced by an expression involving $®eoyo Auo “more” (Till 1970:
§153) or BeoTe hote “more” (Stern 1880: §520), because Coptic has no morphological
categories like comparative, superlative, or elative:

(114) Shenute argues against Manichaean writings neglecting the Old Testament: Listen to
what the Scripture says!

COTl  XETNNAMEPENOYEKIBE NPOYO  €IHPTI
sop  Ce-tn-na-mere-nu-ekibe n-huo e-p-érp

time that-1p-FUT-love-POSS.P.2Fs-breast ~ as-more to-DEEM-wine
E€TETTIANAIA  T€ MNTKAINH MMYX.00C XETOYEKIBE
ete-t-palaia  te mn-t-kainé mp-f-coo-s Ce-tu-ekibe

REL-DEEF-0ld SE.F  and-DEEF-new NEG.PST-3MS-say-3FS  CMP-POSS.F.2Fs-breast
“At one time: ‘We will love your breasts more than wine’ (Song of Songs 1:4), that is
to say, the Old and New Testament. He did not say ‘your breast’!”

SShenute, And We Will Also Say This Other Thing That We Found

(Zoega 1810: 420, 14-15)
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After a young servant has survived an attempted suicide, he tells his master what has
happened. After he let a dish fall into the water the boy said to himself:
ove[u]y Nal 1€ NTAENMTAMOY Nal  MayaaT
u-héu na-i  pe nta-en-pa-mu na-i  mauaat-o
IDES-profit  to-1s copM cNiI.1s-bring-poss.M.1s-death to-1s  self-1s
NPOYO €POC NTa€l €2Pal ENEKGIX,
n-huo ero-s nta-i ehrai e-ne-k-cic¢
in-more to-3rs CNJ.1s-go down to-pOSs.P-2ms-hand
“It is better for me that I kill myself than fall into your hands.”
53" Miracle of St Menas (Drescher 1946: 21, a29-b1)

When the Pharisees ask Jesus for a sign, he likens a man once possessed by a demon
to the wicked present generation of mankind. Once the demon is cast out, it sojourns
through the wastelands and decides to return home. As it arrives, it finds it empty and

void:

TOTE Mayme NeY NUX1 NKece®)Y MINa.

tote  Sa-f-Se ne-f n-f~ci n-ke-sesf’ m-pn(eum)a
then  AOR-3Ms-go for-3mMs cNJ-3ms-take oOBJ-other-seven of-spirit
€epeq eYeay N2OYEPAY

ehre-f e-u-hau n-hue-(e)ra-f

towards-3Ms DEP-3p-be_bad.STA  in-more-to-3Ms

“Then it goes and takes seven other spirits with him, more wicked than itself.”
MMatthew 12:45 (Schenke 1981: 81)

In the Song of Songs, the female lover starts to praise the beauty of her male lover,
wishing to be kissed by him:

X ENANOYNEKIKEIBEL €20YACT EOYHAI
ce-nanu-ne-k-ikibi ehuast  e-u-élp
for-be beautiful-poss.p-2Ms-breast more than-IDE.s-wine

... for your breast is more beautiful than wine.”
FSong of Songs 1:2 (Diebner & Kasser 1989: 150)

The hegemon asks the Christian soldiers: Do you compare me to dogs and pigs? And

they reply:

AAHOMC CETAIHOYT  €20TEPOK
aléthos  se-taiéut ehote-ro-k
truly 3p-honor.sta  beyond-to-2Ms

“Truly, they are more honoured than you.”
BMart. Papnute (Balestri & Hyvernat 1907: 115, 8)

A Christian man’s son went to Egypt to renounce the faith of his father. When his father
finds him he says:

aqcwTr Naq NtTOL NTEIOYAAC €ROTENXC

a-f-sotp na-f  n-ti-toi nte-iudas  ehot-e-p-kh(risto)s
psT-3Ms-choose  for-3MS  OBJ-DEF,.F-way of-N more-than-DEF,.M-Christ
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“He had chosen for himself the part of Judas instead of Christ.”
BMeéna, Life of Isaac (Porcher 1914: 369, 3-4)

Archbishop Peter I, being freed from prison by night by his followers, says to them:

NaNEC NTaTHIT MMaYAT €20TE€  NTATAKO MITINAOC
nane-s  nta-téi-t mmauat-0  ehote  nta-tako m-pi-laos
good-3Fs  cNi.ls-give-1s  self-1s beyond cnNi.ls-destroy OBJ-DEF,.M-people
THPY

ter-f

all-3ms

“It is better that I deliver myself than destroy all the people.”
BMart. Peter I, Archbishop of Alexandria (Hyvernat 1886: 273, 3-4)

A similar effect is achieved by prefixing Seoye- hue- to a noun or by using 8eoyo Auo in a
genitive expression:

(121)

(122)

Gregory likens Georg to a beast appearing in Cappadocia:
OYTIONHPOC ~ TI€ 2MIMEYKENOC
u-ponéros  pe hm-pe-f-kenos
iDFs-wicked SE.M  in-Poss.M-3Ms-people
OY2OYEMONHPOC  TIE MMEYRHT
u-hue-ponéros  pe hm-pe-f-hét
IDFE.s-more-wicked SE.M  in-Poss.M-3Ms-heart
“He is wicked in his race, more wicked in his heart.”
SGregory of Nazianz, On St Atanasius, XVI (Orlandi 1970: 356, 5-6)

The Book of Numbers narrates the successful campaign against the Midianites:
0Y02 aymr NXEMROoYO0 NTENIQMA

uoh  a-f-sopi nce-pi-huo nte-ni-56l

CON  PST-3MS-happen  PVS-DEF,.M-more of-DEF,.P-booty

“And the abundance of the plunder ... was: ...
BNumbers 31:32 (de Lagarde 1867: 397)

In Bohairic epoTe ehote “more” (from ehote e-) can sometimes be reinforced by the Greek
mallon.

(123)

The Lord, angered at the behaviour of his chosen flock, tells Moses that He is going to
wipe them out by pestilence and disinherit them:

0Y0? NTaalK NEMTTHI MIeKIT noyNiyt
uoh  nta-ai-k nem-p-éi m-pe-k-iot n-u-nisti
CON  CNJ.Is-do-2mMs  and-DEF,.M-house of-POss.M-2Ms-father  in-IDE.s-strong
NEONOC 0Y0? €ENa@WY M2ANON €20TeEdAL

n-ethnos  uoh  e-naso-f mallon ehot-e-p’ai

of-people  CcON  DEP-be.many-3Ms  more more-than-DEM.M
“And I will turn you and the house of your father into a stronger and greater nation
than this one.” BNumeri 14:12 (de Lagarde 1867: 349)
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3.7 Incrementive/Decrementive

For the expression of this function, no fully grammaticalized pattern seems to have existed
in Coptic. Both Sahidic and Bohairic use the infix ke- ke- “other” in front of a noun with
affirmative clauses for the incrementive (“even”) and negative ones for the decrementive
functions (“not even”):

(124) Paul recounts how he went up to Jerusalem with Barnabas and Titus:

aA\a  TKETITOC €TNMMAL E€Y2EANHN ne

alla  p-ke-titos et-nmma-i  e-u-hellén pe

but DEEM-other-N  REL-with-1s  DEP-IDEs-Greek SE.m

EMIIOYANATKAZE  MMOY €CBBHTY

emp-u-anagkaze ~mmo-f  e-sbbét-f

PST-3P-compel OBJ-3Ms  to-circumcise-3Ms

“Yet not even Titus who was with me was, though Greek, compelled to be
circumcised.” SGalatians 2:3 (Thompson 1932: 190)

(125) Jesus preaches to love your neighbour and reasons what one would gain who would
love those who love him:

OYX1 NKETEANWNHC ceelpe Mrel

uci  n-ke-telones se-ire m-pei

NEG  DEERP-other-tax_collector 3pP-do OBJ-DEM.M

“Even the tax-collectors do this, do they?” MMatthew 5:46 (Schenke 1981: 63)

(126) On their way to Scetis, a man possessed by an evil spirit is brought to Maximus and
Domitian. Still far away from them, he cries aloud and curses St. Macarius, saying:

0YOQ ICZHTIME IC NEKMAHA cetbict NaN  MITAIKEMA

uoh  ishéppe is ne-k-slél se-ti-xisi na-n  m-pai-ke-ma

coN  look lo Poss.p-2Ms-prayer 3p-give-pain  to-1p  in-DEM.M-other-place
ext NTOTK NEMNAIPWOMEOC

e-k-ti n-tot-k nem-nai-romeos

DEP-2Ms-give oBJ-hand-2mMs with-DEM.M-Byzantines
“Look, your prayers hurt us even here, while you help these Byzantines.”
BLife of Maximus & Domitian (Amélineau 1894: 270, 15-16)

The element -ke- can be used also with infinitives:

(127) Paul tells the Ephesians to uncover the deeds of darkness:
NETOYEIPETAP MMOOY NXIOYE  @NMAOY EPIIKEX.00Y NE
n-et-u-eire=gar  mmo-u n-ciue hen-slof  e-r-p-ke-co-u ne
DEF.P-REL-3P-do=for OBJ-3P  as-stealth IDF.pP-shame to-do-DEF.M-other-say-3p COP.P
“For the things they do in secret are shameful even to mention.”
SEphesians 5:12 (Thompson 1932: 204)

For the negative, decrementive function, the Greek oude ‘not even’ can be found as well:
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(128) Jesus says that the flowers on the field are clad in the most splendid clothing, even
though they neither work nor spin:

OYAE  COXNOMON hHENTMEYDOY THPY  Mneqyt 21Ty
ude solomon  xen-pe-f-ou ter-f  mpe-f-ti hiot-f
neither N in-poss.M-3Ms-glory  all-3s  NEG.PST-3Ms-give  upon-3Ms
moput NOYal NNal

m-p"-réti n-uai n-nai

in-DEE.M-manner of-one of-DEM.P

“Not even Solomon in all his glory was clad like one of these.”
BMatthew 6:29 (Horner 1898-1905: 1 30)

3.8 Appendix: Explanatory clause

Explanatory clauses may be seen as occupying an intermediate stage. On the one hand, they
are not really coordinated elements if we assume as a basic definition that the coordinated
elements or state of affairs would be parallel (see above, following Mauri 2008: 23-48).
On the other hand, they are not fully subordinate clauses, especially when used in an
appositional manner: the man who saved me, i.e., John, ... (on Coptic apposition patterns
see Callender 1981). However, many languages, including Coptic, express this function
with the help of a relative clause.

Only Coptic connectors are attested for the functional domain of explanatory clauses
(“namely”). The constructions employed are rather similar, consisting of a relativized
clause of nominal predication. The first pattern is SBeTe-X ne ete-X pe “that is to say;
namely” (SLayton 2011: §410; S5Stern 1880: §409):

(129) Shenute tells his audience:

ANONAE 2N  NECNHY €NROCON  €NO NKOIN(MNOC
anon=de hoo-n ne-snéu enhoson  e-n-o n-koinonos
1p=yet self-1p  DERP-brother.p as long as DEP-1pP-be.STA  as-partner
MNNENEPHY ANONNMHPE NOYPOME  NOYIT  €TEMNOYTE ne
mn-ne-n-eréu anon-n-sére n-u-rome  n-uot ete-p-nute pe
with-poss.p-1p-fellow 1P-DEE.P-son of-IDE.s-man of-single REL-DEEM-god SE.M
AYM® ANONNMHPE NOYMaAY NOYWDT €TEOIANHM

aué anon-n-§ére n-u-mau n-uot ete-t-hi(rusa)lém

CON 1P-DEEP-son of-IDEs-mother of-single REL-DEE.F-Jerusalem

NTTIE TE KAaTANETPadH

n-t-pe te  kata-ne-graphé

of-DEEF-heaven  SE.F as-DEF.P-script
“Yet also we, O brethren, as long as we share community with each other, are
children of a single man, namely God, and we are children of a single mother, namely
heavenly Jerusalem, according to the Scriptures.”
SShenute, Acephalous work A22 (Leipoldt 1913: 129, 5-8)
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(130) Paul tells the Ephesians to take the shield of faith, the helmet of salvation, and the
sword of the Spirit:

€TEMCAX] nTedt ne

ete-pi-saci nte-p"-(nuw)ti  pe

REL-DEF,.M-word ~ of-DEF .M-god SE.M

... that is to say, the word of God.” BEphesians 6:17 (Horner 1898-1905: 111 374)

The second pattern is SPete-DEM, COP, X, “that is to say; namely” (SLayton 2011: §410;
SBStern 1880: §409).

(131) Shenute quotes from the Song of Songs (2:3) His fruit is sweet in my throat:
€TEernal ne TIAOTOC MNTECBM AYD TENTOAH
ete-pai  pe  p-logos mn-te-sbo aué t-entolé
REL-DEM.M SE.M DEEM-word CON-DEEF-teaching CON DEEF-law
... that is to say, the word and the instruction as well as the law.”
SShenute, As I Sat on a Mountain (Amélineau 1907: 353, 10-11)

(132) It is said that the demonic father of Diocletian pays him a visit. The former is revealed

as:
eTedal ne MAIABONOC  P1OOT NANOMIa NIBEN
ete-p"ai  pe  pi-diabolos p'-i6t n-anomia  niben
REL-DEM.M  SE.M  DEF,.M-devil  DEF,.M-father of-lawlessness QU
X AX1 NTMEOMHIL

p-¢aci n-ti-met"-méi

DEF .M-enemy  Of-DEF,.F-ABST-truth
“... that is to say, the devil, the father of every lawlessness and the enemy of the
truth.”  BMart. Theodore, Leontius & Panigerus (Balestri & Hyvernat 1907: 41, 11-12)

A specific explanatory function is assumed for maxicTa malista “in particular” used with
the verbal form of the conjunctive (SLayton 2011: §493 sub 32A). However, seeing that
malista appears most often as an adverb (Shisha-Halevy 1986: 57-58), it is probably
easier to analyse the instance quoted below within that usage rather than as a connector,
as suggested:

(133) Shenute metes out punishment to some nuns for their misdemeanours. A nun called
Tsansno shall receive 40 blows with the rod, for it is reported to him that she followed
carnal desires as well as that she had lied about worthless perishable things:

eTpectoceAe 2y NTECYYXH

e-tre-s-ti-ose=de hoo-f n-te-s-psykhé
to-cAUs-3Fs-give-loss=yet  self-3mMs  for-poss.F-3Fs-soul

Tal  €TEMIIEKOCMOC THPJ  MOMa MMOC  aN

tai  ete-m-pe-kosmos tér-f  mpsa  mmo-s an

DEM.F REL-NEG-DEEM-world  all-3ms worthy OBJ-3FS NEG

MAAICT2  OYTINAZ A oyxor MNOYX.®D NCXIGON  €TBHHTOY
malista  u-pinaks  é u-Cop mn-u-¢o n-s-ci-col  etbéét-u

especially IDEs-plate  or IDEs-bowl and-IDEs-cup cCNJ-3Fs-lie  because-3p
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“... so that she might loose her soul — something which the whole world is not worth,
let alone a plate or a bowl and a cup — so that she lies about them.”
SShenute, Why O Lord (Young 1993: 105, 18-31)

For the use of malista plus dependent or complement clause as subordinate causal clause,
see Miiller 2012: 124-125.

4 Conclusion

As can be seen from the material collected above only very few and very specific functions
show a single pattern in use. Instead it is common practice in Coptic texts to have a
choice between several patterns. Whereas the Greek elements are limited to a peripheral
appearance in some categories, they seem central and even basic in others (such as e.g.,
the adversative patterns). Yet again, for other categories, no Greek elements at all seem to
have been employed.

However, further research is needed both into the semantics and pragmatics as well as
the quantitative aspects of the use of the respective connectors. Some seem to belong to
the inventory of personal style of a certain author while others are in general use, some
appear so often that they should be considered the unmarked pattern, while others are
encountered only rarely.

Abbreviations used in Glossing

The glossing follows a simplified version of that proposed by Di Biase-Dyson, Kammerzell
& Werning 2009 and Grossman & Haspelmath 2014.

All examples are introduced by a context description followed by a Coptic line, a
line with analysed text with morpheme division, a morpheme-by-morpheme glossing
line, and a translation. These equal the lines (1), (4), (5), and (6) in the glossing proposal
of Grossman & Haspelmath (2014: 148-149). As I dispensed with their transliteration
line, I choose to represent the digraphs et and oy in Coptic words as i and u only, and
not as suggested by Grossman & Haspelmath (2014: 147) as ei and ou, if other Coptic
dialects represent them as single letters (hence, e.g., the demonstrative Smie1- is given as
pei- due to Bniat- pai-, but Se1 ‘to come” appears as i only due to B i). Finally, following
good use of papyrology, I continue using round brackets to dissolve abbreviations, such as
p-c(0i)s for nsc, instead of the suggested pointed parentheses, i.e., p-c<éi>s (Grossman
& Haspelmath 2014: 148).

Note that Coptic grammatical forms or patterns are distinguished by italics below, e.g.,
Conditional.

%] Zero AOR  aorist

1,2,3 number AUX  auxiliary

A Akhmimic dialect B Bohairic dialect
ABS absolute CAUS causative

ABST  abstract morpheme cMp  complement clause marker
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cmprL  Completive M Mesokemic dialect

cNp  Conditional M masculine

CNJ Conjunctive N name (personal, toponym, etc.)
co connector NCPL  Negative Completive
CON  conjuncting element NEG  negation

cop  copula OBJ object marker

DEF definite article opT  Optative

DEF,  definite, generic (® only) P plural

DEF,  definite, phoric (® only) POSS  possessive

DEF,  definite of REL-clause (® only) PROH  prohibitive

DEM  demonstrative PRP  preposition

DEP dependent clause (‘circumstantial’) PRT preterite

EX existential PST past (‘Perfect ')

F Fayumic dialect PTC  particle

F feminine PVS post-verbal subject marker
FCNJ  Future conjunctive QU quantifier

FIN Finalis REL  relative marker/clause
roc  focus S Sahidic dialect

FUT future S singular

IDF indefinite SE subject element

IMP imperative STA stative

IRP interrogative particle TERM  Terminative

IRR irrealis marker (i.e., DEP-PRT) TEMP  Temporal

Juss  Jussive voc  vocative

L Lycopolitan dialect xpIsT distributive (by iteration)

LIM Limitative
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